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PREFACE.

—p——

I undertook to write this little work on the points of
difference between the New Dispensation and the Sidhdran
Brahmo Samij after much thought and prayer. I hesitated
long to consider, whether a work like this would not be some-
thing like pouring water on burning oil, in the present state
of troubled feelings amongst my Brahmo brethren of this
Southern Presilency. I took time to think and pray over
the matter well, before I gave way to a strong sense of duty.
This duty seems to be imperative on me for three reasons
(1) First, many of my friends here are sincerely anxious to
know the points of difference between the two Samajes, for,
in the absence of such knowledge they feel, that they are
not in a position to form any judgment of their own, as
regards the true causes of disunion. (2) Secondly, there
prevails a general ignorance in the minds of the pablic,
with respect to certain facts conneoted with the history
of the Brahmo movement itself. (8) Thirdly, no clear and
definite statement of the views and principles of the
SidbAran Brahmo Samij has yet been made to the reading
public, and the necessity of such a statement has been in my
mind for a long time. In undertaking this work in hand
I felt that I would be treading on delicate ground;
where the slightest party-bias would canse serious deviations
from truth and would also expose me to the charge of injus-
tice and falsehood. Hence was the necessity for earnest
prayer. However, I have tried to state the truthas I know
it and believe it, never consciously departing from it. That
is all I could do. It is not to be hoped, however, that all I
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have narrated or opined is altogether free from mistake
or fault or that it will give entire satisfaction to all parties
concerned ; bat let the reader, specially my Brahmo readers
of this Presidency, be well assured, that the following pages
contain nothing written with a view to mislead them or
pervert their judgment. '

~ In matters, not directly coming under my personal
experience, or where I do not depend upon recorded au-
thority, I have taken care to gnard my assertions by
modifying words and clauses. Yet I do not hope, that I
shaH altogether escape the charge of mis-statement or in-
sccuracy, chiefly arising from ignorance or misinformation.
¥ any such errors of statement ave pointed out, I shall be
the first to give them publicity, and to correct my statements
m the second edition, if this book ever reaches a second re-
print. Bat I will not take any notice, let it be distinctly
understood, of any vagune, general and undefined remarks,
suchas,  the book is full of mis-statements,” “these are false
and mendacious charges,” * they are concoctions of malice
and personal animosity,” and so forth. I specially mention
this, as it has been an old and well-known practice with the
Sunday Mirror to try to throw suspicion over the state-
ments of its adversaries, by vague and undefined expres-
sions. Whosoever will kindly undertake to criticize my
statements, let him do it distinctly and pointedly, showing
the exact place, exact sentence, and exact expression.

In all the extracts, the italics are mine, and in quoting
them I have selected only those portions that seemed
necessary to me. Let those, however, who consider any of
these extracts misquoted or misinterpreted show the correct
meanings. No vague assertions to that effect will be taken
into comsideration. Only one thing I have undertaken to
translate for myself. It is the prayer from the Dharma-
tatwa, where Mr. Sen hurls curses on his enemies in
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imitation of Mahomet. I have takem ocare to make the
translation as litersl and faithful ae possible. It would
nok Jo, for the Sunday Mirrer to say, that this translation
is & mistranslation. Let it point owt the exact sentence
and expression, where it thinks Mr. Sen’s meaning has
not been brought out.

My original intention was to publish a pamphlet on
vur differences, bat upon second thought I felt the neces-
sity of giving an introductory historical sketch of the
whole movement, which woald be quite new to many readers
and without which the exact position of the contending
parties cannot be properly anderstood. This, along with the
discussion of the several pointe of difference swelled the
bulk of the pamphlet intoa book. To the well-educated
and advanoed class of my readers, many of my remarks and
arguments, for instance those on the difference between
authority and independence, and the doctrine of great-
men, &c., will appear quite trite and redundant, but
they are intended for a class of Brahmo readers, whose
standard of education does not come up so high, and who
absolutely require the several links of an argument before
they can apprehend the unltimate truth,

The readeris not to suppose that these are the only
points of our difference with the New Dispensation. In
fact not an issue of the New Dispensation or of the Sunday
Mirror comes out, but there are some startling departures
from our Brahmo principles. I have touched here only the
Jeading points and must refer him to Miss Collet’s article
headed “ The Brahmo Sam4j versus the New Dispensation’
in the November number of the Contemporary Review.

I shonld not here forget to tender my thanks toa
namber of friends of this city for having gone through the
book with me, and for having helped me in correeting the
proof-sheets.
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With these prefatory remarks, I leave this book in the
hands of the public, with this satisfaction, that I have done,
what it was in my power to do, within a short time and
with limited sources of information, to vindicate truth and
to defend the principles of my Church. Asfer the book
itself, the reader will find in it many mistakes, arising
frora the author’s imperfect knowledge of English and alse
the great hurry with which it was got through the Press.
I hope he will kindly overlook them.

Mabpras.
g S. N. Sasrrr.

10tk December, 1881.
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—_———

The origin and progress of the movement.—
The movement was first formally inaugurated by the late

Rajah Ram Mohan Roy, in the year 1830, by the opening,
in -Calcutta, of a prayer-hall, where men of all creeds
and denominations might assemble for the purpose of
worshipping the one true God. This formal act was
brought about by a long course of previous preparation,
connected with the Raja’s personal history. ‘Through a
long series of years he had been pursuing this one aim as
it were. At the early age of sixteen, when he was a
perfect stranger to the English language, and just learning
the Persian and the Arabic, his strong and vigorous mind
was first awakened to religious truth, and his eyes were for
the first tim® opened to the errors and superstitions of his
country-men. His altered convictions led him into a
controversy with his father, it is said, on the subject of
idolatry, which resunlted in his expalsion from home. This
parental severity, which would have cowed down the
spirit of an ordinary child, only served to stimulate  his
zeal and prompted him to undertake a perilous journey
across the Himalayas, to Thibet, probably to study Bud-
dhism in its home ; where also, it appears, he ronsed a host
of enemies against himself by his controversies with the
saperstitions Buddhistic priests. After a fow years’ stay
abroad he returned to India and began to prosecute his
Sanskrit stadies at Benares. At this time a reconciliation
was effected between himself and his father, who, it seems,
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- persuaded him to accept a secalar employment under the
English Company, as sheristadar of a Collector of Revenue.
Whilst engaged in the unusually arduous duties of this
office, he found time to acquire a tolerable knowledge of
the English language, which he improved in after life.
Nor did he forget his chosen and favourite theme. He
bestowed all the leisure hours, which he could snatch from
his pressing duties, to religious discussions, with men of
various creeds and sects whom his genius and influence
drew around him. At last the opportunity, that he seems
to have been seeking for a long time, did offer itself ; and
he retired frem his secular work, to settle down in Calcatta,
probably with the object of pushing forward those enquiries
that were nearest to his heart. He already knew the
Koran in its original ; and he now consigned himself to the
study of the Bible, and, with a view to read it in its
original languages, went through Hebrew and Greek.
From this time dates the real origin of the movement. The
conclusion to which he was driven, after these researches,
was, that the worship of the one true God was enjoined in
all the religious scriptares of the world, and formed a
common basis. This point he urged in all his publications,
always basing his conclusions on texts from the scriptures
of his adversaries. As on the one hand, by these earnest
efforts, he drew around him a small body of supporters,
mostly men who had received a little Western cultare,
he raised on the other hand, a host of enemies amongst all
classess, specially amongst the Hindus and the Christians,
He was once mobbed in the streets of Calcutta and for
sometime his life was in danger. For the Hindus he
published translations of the Vedant, showing the spurious
character and the comparatively modern origin of the
idolatrous system, and to the Christians, he showed his
warm appreciation of, and deep admiration for, Jesus and
the Bible, by publishing his celebrated tract called, ‘The
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Precepts of Jesus—guide to peace and happiness.” Whilst
engaged in these religious controversies he. was not idle
in other respects, His gifted pen was also busy in
advocating the cause of his country-women, in exposing the
horrors of the suttee, in proving the necessity and usefulness
of English education, in getting up memorials and agitations
for the defence of popular rights, and also in vividly repre-
senting the superstitious tyranny of many social customs.

After all these struggles and controversies, the first
house of prayer for un-sectarian and monotheistic worship
was opened in Calcutta, in the year 1830. That year also
witnessed the suppression of the inhuman custom of sutfee.
The idea of forming a sect or of leaving a Church behind
him was not in the Raja’s mind. He simply aimed at
raising a coramon platform, where all sects and denomi-
nations would meet for worshipping the Common Father.
But the ritual and the forms and accompaniments of service
were kept strictly Hindu, which consisted in chanting the
mantras of the Vedas by Brahmins, from an adjoining
room, where Sudras would not be allowed, followed by
singing of hymns and exposition of passages from the
Upanishads. The leading feature of these hymns, composed
by the Raja and his friends, was a solemn and earnest call
to remembrance, the remembrance of Him, ‘ who alone
was the truth, every thing else being vanity.” Like John
the Baptist of old he tried to awaken his people to repent-
ance and to the thought of the infinite Being. He called
them to think of Him, but did not throw much light
on the nature of spiritual worship or the mysteries of
communion with Him,—which task was left to his worthy
successor the venerable Maharshi Debendranath Tagore.
Soon after the opening of the Prayer Hall, the Rajah left
for England ; where, to the great sorrow of his friends and
admirers, he died an untimely death.
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Accession of D. N. Tagore.—Unsupported by the
mighty arm of its founder the Samij began to languish
from this time. Its early supporters, drawn together
chiefly by the brilliant genius and attractive personality of
the Rajah began to fall off. During the next seven or
eight years it was nominally kept up, however, by the
noble devotion of its pious minister, Pandit Raw Chandra
Vidyabagish, one of the first disciples of the Rajah, and also
by the open-handed munificence of the late Dwarkanath
Tagore, the father of Debendranath Tagore, the second
great leader of the movement. The accession eof Babu
Debendranath to the Saméj in the year 1838, was the cause
of the stirring of new life in the movement. Sprung from
one of the wealthiest families of Calcutta, and nursed in the
lap of fortune, he, like many other scions of noble families
of that time, was pursuning a career of luxury and pleasure,
when it ‘pleased Providence to arrest the tide, and turn his
eyes to the inner cravings of his soul. By a variety of
circumstances, quite unique and singular in their character,
he was snddenly impressed, at the age of twenty, with the
vanity of all earthly pleasures, and began a deep earnest
and spiritual search into his own being and its wants and
aspirations. As a consequence, his steps were led towards
the Brahmo Samij. It was not long before his gifted eye
could discern, how far the movement had degenerated both
in point of doctrine and practical usefulness. He forthwith
set himself to work to give it life and consistency. He
started the ‘‘Tatwabodhini Sabha” (the Truth-teaching
Society), in the year 1839 for the dissemination of religious
truths. He extended the operations of this society by the
establishment of several schools at different places, with a
view to train up young men in the knowledge of truth;
and before a few years had elapsed, he further strengthened
the cause of the society by the publication of a monthly
journal, which under the editorship of an able writer, soou
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rose to become the best vernacular journal of ite times.
This journal, called the Tatwabodhins Patrica, still exists.

‘Along with the thonghts of these practical works,
there were other thoughts of a deeper and more spiritual
nature working in his mind. He found the Sam4j as Rajah
Ram Mohun Roy had left it, a mere platform, where people
of different creeds used to assemble week after week to
listen to the discourses and bymns. Men by joioing it
pledged nothing, imcurred nothing, and lost nothing.
. Many who attended these services were idolaters at home,
and in fact knew not what the spiritnal worship of the one
true God meant. He instantly applied himself to remove
this gpiritual want. He bound himself and his friends by
a solemn covenant introduced in the year 1843, which,
besides clearly laying down aud defining the attributes of
the Deity, enjoined, in the first place, a vow to cultivate
a habit of daily prayer, secondly, a vow to give up idolatry.
He was the first to sign this covenant; and many were
the privations and bitter the persecutions he bad to suffer
oun account of this resolution. He describes in one of his
lectures, how he would wander away from his house, in san
and rain, on those days when the great goddess Durga
would be worshipped by his parents and relations, simply
to avoid taking part, in the least, in any idolatrous
ceremony.

After the introduction of this covenant, hundreds of
new members were induced to sign it during the next
six or seven years,and many branch Samijes were also
established in many mofussil stations. Whilst the society
founded by Raja Ram Mohun Roy, was thus fast growing
into a Church and a community, under its spiritually
gifted leader, another change of a serious nature was
imminent. It was nothing short of giving up the Vedus
as infallible religious scripture. Up to this time, the
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Vedas had been tacitly acknowledged as the aunthority
in religious matters. But since the establishment of the
Tatwabodhini Sabha, and the revival of religious inquiry,
the attention of the leading members began to be closely
directed to this part of their creed. Many intelligent
men amongst them, notably the editor of the Tatwabodhinz,
Babu Akshay Kumar Dutt, urged the necessity of investi-
gating the foundations of this belief. Accordingly, Babu
Debendranath Tagore deputed four young Brahmins, at his
own cost, to proceed to Benares and to collect and read the
four Vedas, with a view to be able to correctly expound -
them after their return, The upshot of these fresh
researches was, that the infallibility of the Vedas could not
be any longer maintained. The Vedas were finally Riven
up, leaving the creed of the Brahmo Saméij pure and
simple Theism. After this great and important change,
Babu Debendranath proceeded to revise the articles of his
faith and to lay down those fundamental principles upon
which the Adi Sam4j at present stands. He also reframed
a theistic covenant for the acceptance of his disciples, and
published a remarkable book, called ‘“ Brahma Dharma, or
the “ religion of the one true God’’, the best monument of
bis religious genius. It conmsists of theistic selections
from passages of the Upanishads, with his own commenta-
ries. After finishing these arduous duties, and leaving
the Sardj in a flourishing and prosperous condition, Babu
Debendranath retired for a short time to the mountains, to
refresh his spiritual energies by study and meditation.

Accession of K. C. 8en.—A number of young men
had been drawn to the Sam4j in the meantime, and one of
them was a man of remarkable ability, destined to farther
revolutionize the Church and raise it into a power. This
was Babu Keshub Chunder Sen. He joined the Saméj in
the year 1859. Upon his return to the plains, Babu




THE HISTORICAL SKETCH. 7

Debendranath was much struck by the earnestness and
ability of young Keshub, and at once accepted him as a
friend and co-adjutor. A deep and almost filial attachinent
sprang up between them,and henceforth they jointly began
to plan and adopt several important measures, which
further developed the reforming tendencies of the Church.
The reader has been already informed, how by the imposition
of the covenant Babu Debendranath bound himself to shun
idolatry, and how he suffered many privations on account
of this resolution. But a farther act of reform in this
direction was now initiated. He celebrated in the year
1861, the marriage of his eldest danghter according to un-
idolatrous rites, and also prepared a Code of domestic
ceremonies according to the principles of theism. Side by
side with these acts of reform, two institutions, intended
for the religious culture of the younger generation, were
brought into existence. The first was the Brahmo School,
and the second, the Sangat Sabha ; the former being a system
of weekly lectures, both in Bengali and English, on theo-
logical and moral subjects, the latter being a spiritual
Fraternity of the younger members of the Samaj, where
important questions of doctrine and practice were freely
discussed. It was in this society that those convictions
were first formed, which have afterwards borne such signal
fruits in the livea of Babu Keshub Chunder Sen and many

of his colleagues.

From the beginning, the venerable chief of the Samaj
reposed the greatest possible confidence in Baba Keshub
Chunder Sen and his party. Mr. Sen was appointed
minister of the Sam4j in 1862, and the management of the
affairs of the Sam4j, the editorial charge of the Tatwabodhins,
&c. were all left in the hands of the younger party.

Things continued in this happy state of intimate friend-
ship and implicit trust for a few years. There were progress
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and enthusiasm visible on every side. The¥house of Babu
Debendranath became a general rendesvous for the Brahmos
of Calcutta. Their anniversary meetings at his house, their
fraternal greetings, and warm exchanges of love and friend-
ship on those occssions, and above all the rich hospitality
of the noble hnst himself, will be long remembered by those
who ever shared them.

But causes of quarrel and ultimate separation between
the older and the younger parties were near 4t hand. The
party of Mr. Sen were rapidly developing their corvictions
on all social and moral questions, and were eager to launch
into a career of bolder and more uncompromising reform.
The question of caste early began to press against their
conscience, and many of them discarded the Brahminical
thread, the badge of caste. Babu Debendranath, out of his
great love and respect for the progressive party, so far
sympathised with their aspirations, that he himself discard-
ed the thread, and appointed a number of thread-less
ministers, from the younger party, in the place of the old
thread-bearing ones.

But this perhaps was the last straw that broke the
camel’s back. The older members of the Samij, wedded
to their conservative notions, had before this begun to
raise their voice of marmur, and to whisper into the ears of
their chief, dark and dismal forebodings about the future of
the movement, to which, this sudden and unprovoked
degradation of the old ministers added a graver cause of
complaint, It was felt as an injustice by them as well
as by the disgraced ministers. When these clamours were
increaging in strength and loudness in the body itself,
the younger party further committed themselves, in the year
1864, by an act of daring reform, which threw the whole
Hindu community into a fever-heat of sensation. It was
nothing less than gebting{up a marriage between persons
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of different castes. This popular displeasure aided and
aggravated by the complaints of the disgraced ministers
and the elder members, at last unsettled the mind of
:Babu Debendranath Tagore. His mind was, seized with a
sudden fear,—that, perhaps he wastreading on a dangerous
.ground, by placing such implicit confidence in young and
inexperienced spirits,—that, perhaps he wag making himself
& parsy in violating the principles laid down hy Rajash Bam
~Mobun Roy, which it was his duty to pphold as the sqle
-surviving trustee of the Samaj,—that, perhapsby ogunte-
.nancing these go-ahead reforms he wag placing an impags-
.able gulf between the Samij and the Hindu commanity pt
large,~—that, perhaps his long-cherished dreams of preachipg
/ Brahmoism in & natiopal and acceptable form, were about to
. be rudely dispelled, —that, perhaps for the sakeof g numlper
. of inexperienced youths he was alienating the, pympathies
.of a large clags of older and more tried fngnds . These
-doubts .and misgivings, propably, intensified by dark
»-suspicions about the motives of the aspiring and !*mbmﬂ“’
. leader of the younger party, shaok his former confidence
. to a considerable. extent, and he began to, reyoke, ope after
,.-another, all the important, pawera.with which he had inyested
. their leaders. Their. threadrless. ministers  were gnddeply
..neb agide ;. the Tatwabodhini, was, taken out of their hands ;
wand they, were; made. to resign sll the. posts of tryst they
strnggled to mamfmn a footmg in the Churoh byA ai)peal-
ing to constitntional principles ; but all efforts’ proving
unavailing, they were finally compelled to leave the parent
Sam4j in the year 1866 and go out to found a separate
Church of their own. '

. Before we, take final leave of the Adi Brahmo Samaj
,and of its venerable leader, Babu Debendranath Tagqre,
let me briefly indicate the.glorious mission that this
saint-like man has, under the guidance of Providence,
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perfomed for the furtherance of the canse. Before his time,
Brahmoism had existed as a mere matter of speculative
thought. It was he who gave it the attractions of
life, by teaching the secrets of prayer and spiritual
'communion. It was he who tanght the Brahmos to
~ worship God, as the ““ soul of their souls,” and the * life of
their lives,”” and in his own devout person he showed
the way. We still vividly recollect the day, when we
" hung with profound respect and fond filial trust, upen every
" word that fell from his venerable lips, and when, a single
" gparkling glanoe of his eyes awakened strange emotions in
our breasts, and made us feel that God was near. His
deeply meditative nature, his warm and over-flowing heart,
" his exquisitely poetic temperament, and above all, the saint-
like purity of his life, all combined to make his Brahmoism
& living reality, and to mark him out, even to this day, as
the highest type of a truly devout character amongst us.
Not unaoquainted with the English language, he has,
however, drawn the principal inspiration of his religious
life from the Upamishads, the old spiritual records of our
" forefathers, and his love for these books is very great. Every
word of these texts, to use his own expression, is associated
with some fact of his spiritual experience or other, and
- naturally calls forth the deepest emotions of his heart. He
is intensely national in his sympathies; and his mode of
propagation also is in striot accordance with this spirit.
This is also the place for giving the reader an idea
of the principal doctrines, that the Adi-Brahmo Saméij
under the guidance of the gifted genius of Babu Debendra-
uath, had developed during the period of the 25 years,
preceding the secession of the progressive party, which took
place in the year 1866. I shall simply extract a sketoh of
these doctrines, from ‘¢ A Brief Survey,”” published by the
Adi Brahmo Saméj in 1868, and also the present covenant
of the Adi Samdj.
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X “The book of nature and intuition form the basis of the-
Brahmioc faith,

II. Although the Brahmos do not consider any book written
by man, the basis of their religion, yet they do acoept with
respect and pleasure any trath comtained in any book.

IIL The Brahmos believe that the religious condition of man is
progressive like the other parts of his condition in this
world,

IV. They believe that the fundamental dootrines of their re-
ligion are at the basis of every religion followed by man.

V. They believe in the existence of one Supreme God,—a God
endowed with a distinct personality, moral attributes
equal to his nature aud intelligence befitting the Governgy
of the Universe; and worship Him—Him alone. They
do not believe in his incarnation.

VI They believe in the immortality and progressive state of
the soul and declare that .there is a state of conscious
existenoce sucoeeding life in this world and supplementary
to it, as respects the action of the universal moral govern.
ment.

VII. They believe that atonemnt is the only way to salvation.
They do not recognize any other mode of reconcilament
to the offended but loving Father.

VIIL. They pray for spiritual welfare and believe in the efficacy
of such prayers.

IX. They believe in the Providential care of the Divine Father.

X. They avow that love towards Him and performing the works
He loveth constitate His worship.

XI. They recognise the necessity of public worship, but do not
believe, that they cannot hold communion with the great
Father without resorting to any fixed place at any fixed
time. They maintain that we can adore Him at avy time
and at any place, provided that time and that place are
calculated to compose and direct the mind towards Him.

XI1. They do not believe in pilgrimages but declare thx_\t holiness
can only be attained by elevsting and purifying the
mind.
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XIIT. They do not perform any rites arld ceremonies. ot helieve in
penances as instrumental in obtaining the grace of God.
They declare that moral righteousness, the gaining of
wisdom, Divine contemplation, charity, and the cultivation
of devotional feelings are their rites and ceremonies. They
further say, govern and regulate your feelings, discharge
yoar duties t6 God and to man, gnd you will gain ever-
lusting blessedneds ; purify your heart, caltivate devotional
feelings, and you will see Him who is ungeen.

X1V. Theoretically there is no distinction of caste among the
Brahmos. They declare that we are all the ckildren of
@od, and, therefore, must consider ourselves as brotbers
and sisters.”

THE COVENANT OF THE ADI SAMAJ.
————

(s) *“God alone existed in the beginning, and He created this
Universe.

(b.) Heis intelligent, infinite, benevolent, eternal, governor of
the Universe, all-knowing, omni-present, refuge of all,
devoid of limbs, immutable, alone, withont a second, all-
powerful, self-existent, and beyond coinparison.

(e) By worshipping Him and Him alone we can attain the
highest good in this life and in the next.

() Tolove Him aud to do the works He loves, constitute His
worship.

By declaring my beliefin the above mentioned four fundamental
principles of Brahmoism, I accept it as my faith.

1. Byloving Him, who i8 the oreator, the preserver, and the
destroyer of the world, who is the only source of good in this life
and in the next, the all-knowing, the omni-present, the all-merciful,
the formless, the alone without a second, by loving Him, and by
doing the works He loves, I shall try to be His worshipper.

2. T shall not worship any created thing or being as God,
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3. Except when incapscitsted. by dispase, or. ageident or
misfortune, 1shall devote some time, every day, to the comtempla,
sion of God.

4. 1shall try to keep myself engaged in good works,

5. I1shall try to shun those acts-that ane wrong.

6. If through ignoranae I ever commis snything thas is wrong,
with repentanee I shall tzy to. retwen from the evil course.

7. 1 shall annually contribute something to the Brahmo Samdj,
towards the prepagation of Brahmoism.

As far as the above-mentioned principles were concern-
ed, there was no difference between the older and the
younger parties at the time when the first schism took place.
All their differences mainly hinged upon two points ;—first,
the practical renuneiation of Caste ; second, the recognition
of constitational principles in matters of church government.
Some efforts were actually made by Mr. Sen’s party, on the
eve of their separation, for the introduction of the principles
of representative goverament in Church matters. 1 spe-
cially ask the reader to bear in mind these facta for they
will be useful for purposes of comparison, when we come to
the history of the second schism.

The Adi SamAj though still existing is not so powerfal
as it was at one time. The venerable Maharshi Debendra~
nath Tagore has retired since last tem or twelve years
from all active work, leaving the affairs of the Sam8j to
a committee of management, of which his esteemed friend
and oco-adjutor Babu Rajnarain Bose is the president,
and one of his own sons, the secretery. The weekly
Divine Service of the Saméj, the establighment connected
with the Tatwabodhini and eimilar works, are all kept
up by his endowments. The large number of members,
who at one time signed the eovenant, have quietly dis-
‘appeared amongst the mass of idolatrous Hindus, and many
of them do not now také even a faint interest in the cause
they once advecated, The old patriarch, in the meanwhile,
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is sunk in his deep devotions, spending his time either in
his favourite haunts on the Himalayas, or in other retired
recesses, far removed from the din and bustle of social
existence. The interests of his health, as well as his anxiety
to spend the last days of his life in quiet repose and
undisturbed communion with God, have necessitated this
retirement on his part; and who will gradge him this
well-earned repose at the close of & worthy and eminently
useful life! Bat whilst taking leave of this venerable
father, I cannot cenceal the conviction, that it was an evil
hour, when he thought it fit to interpose his authority to
check the tide of growing thought and progress in the
Samij, thereby shulting out lifs, and dooming his own
Church to inevitable decline. May Heaven’s chosen
blessings rest on his revered head !

The rise and progress of the B. Samij of
India.—1 now come to another very important period of
the history of the Sam&j—including the rise and progress
of the Brahmo Samé4j of India, ¢. 6., Babu Keshub Chunder
8en’s Church. But before I proceed to narrate the facts
and incidents connected with the origin and progress of this
institution, a short personsl history of the man, whose genius
and ability once shed so much lustre on the whole move-
ment, and whose wild eccentricities are now dragging it
down in the estimation of the public,seems to be necessary.—
Born in one of the well-to-do and influential families
of Caleutta, Babu Keshub Chunder Sen received in his
earlier years, the best education that oould be given, in
those days, to a young man of parts. From his early child-
hood, he was distinguished by a gentle and loveable
shyness of disposition, a cool determination of will, a
masterly faculty of imitation, and warm aspiration after
everything good and useful. Asa boy he wasa leader of
boys ; and was known amongst his friends asa good speaker
and writer of English. It seems he early came in contact
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with Chiristian Missionaries, from whom he imbibed &
deep vemeration for the Bible and for the character of
-Jesus Christ. This semtiment in him, has grown with
growing experience, as will be manifest from the subsequent
-narrative. At about the age of 20, when he was earnestly
- struggling with the temptations that beset his youth, leaning
principally upon prayer, he chanced to meet with a copy of
the lectures of Babu Rajnarain Bose, the present president
of the Adi Brahmo Samij, and was 8o much struck with,
and captivated by, the simplicity and purity of the faith
of the Brahmo Samiy, that he went and joined it in the
year 1859, as already referred to.

From the very time of his admission, his influence
began to be felt in the Samfj. All the important steps
that were jointly taken by himself, and his venerable col-
league, have been already enumerated ; and only a few more
things in which he was more directly concerned require to
be specially mentioned.

. His lectures in oconnection with the Brahmo School
have been already noticed, but apart from these, he issued
several tracts and pamphlets, illustrating the principles of
the SamAj, and defending it against the attacks of several
Christian adversaries.

It was in the year 1862, that he was elevated to the
pulpit of the Samij by Babu Debendranath, as minister.
This year he further signalized by taking a bold step, which,
taking the circumstances of those days into consideration,
required considerable courage on his part. He induced his
young wife to come forward to dine at the honse of Baba
Debendranath Tagore, who belonged to an excommanicated
race of Brahmins. This act on his part led to his
temporary expulsion by his uncle, from his home and
family. But the principal instrument of spiritual culture,
during these days, which powerfully moulded the convictions
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of “the Mning generation' of . Brahmos,. inclading Mr. ‘Sen,
‘and ‘which gave the Samdj its firat batch of workers, who
‘subsequently carried the light of the new faith far and wide
‘over the'whole lengtlr and breadth of the land,was the Sangut
‘Sabha, already alluded' to in the preceding narrative. It
"was in this little society, which held its sittings at Mr. Sen's
"house, und of 'which'he 'was the presiding genius, that all
' doctrinal'and practieal questions were freely discussed, and
the nucleas of & Bralmo Mission was first formed; Mr: Sen
“himself leaving his ‘secular employment and setting the
~éxample. The enthusissm bf the members of this Society
grew stronger and stronger wvery day, till at asty it broaght
them into collision with the elder section of the Samfj as
already described. - Their first objects of attack were caste
and the Brahminical thread. Many of its members came
forward to discard them publicly, and also influenced Babu
Debendranath Tagore to accept it as a principle of action
for the whole Church. ‘The reader already knows the
history of this question, so I pass it over, to review some

' very important nieasuwes 'that: Babu .Keshub Chander Sen

- and his party adopted at about: the year 1864. This year

/wi tnessed the telebration 'of.the first:inter-marriage, which,

as noticed befdre; widened she galf between 'the older and
the younger sections of the community. . The Brahmo
Mission - Office was - also opened during this year. A
- nuimber of devout.and ‘earnest souls, actuated by the spirit
of the first apestles .of - Ghristianity, left their secular
‘employments, and came- forward.to preach and propagate
their -faith all over ‘the eounjry. Their safferings. .and

- privations at-the firat -stage.-of. their. missionary life, were

wvory. great. Frem: tomfortable . and -egsy. circamatances,

- many ofthem eamé down to waunt and poverty, and had,,on
" many'oocasions,’ to'go- without .even. the bare. neces-
~garies of -life. 'Web-their seal- and. entbusiasm for their
-~ eausewas-unbodddeds endy let it be have gratefnlly recorded,
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that it is chiefly through. the untiring seal and earncsé
devotion of these men, that Brahpoism has made so much
progress in this country. Along with the organisation of
the Mission Office, Mr. Sen also established an educational
institation, called the ‘‘Caloutta College,” where some of
these Missionaries did excellent service as instructors of
youth, whilst others were entrusted with the management of
the papers, Indian Mirror, and the DAarmatatwa, the latter
a monthly journal started in this year, and also of the
Printing Press, which the party managed to get by this time.

The outlines of a sirong and powerful party wero
thus laid down, even before the differences between the
older and the younger sections of the community, were ye$
discernible. We also read in the papers of those days, some
accounts of the proceedings of a Representative Coundil,
which Mr. Sen tried to organise, This Council consisted of
representatives nominated and deputed by the provincial
Saméijes, to meet and discuss questions affecting the
general interests of the whole body. A number of meet«
ings of this Council were held, at about this time, after
which it seems to have quietly collapsed.

The adoption of these measures by the younger party,
even before their formal separation, olearly" indicate, that
causes were secrotly at work, which were fast hastening
matters to that critical pass, when an open and formal
rapture could no longer be avoided. The apprehended
ruptare did at last come, and in the way illustrated in the
previous history. The progressive party publicly declared
their secession, by the organisation of a new society, called
the Brahmo Samij of India, in the year 1866.

After the establishment of this society, Babu Kashub
Chunder Sen was left uncontrolled and free to pursue hig
reforming career; and signs of life and progress were
visible on every side. The number of provincial Churches

C
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began to maltiply, under the new system of missionary
visits; many earnest gnd sincere souls were drawn to
the Samij, who joined itin the face of much persecation ;
‘widow-marrigges and inter-marriages became frequent in
this little community; and a large number of families
became excommunicated ' on account of their renunciation
of caste and idolatry.

Nor were the reformers less mindful of their women.
That subject had attracted their attention, even before the
schism ; for at their instance, it appears, seats were once
provided in the Adi Brahmo Samé&j Hall for the wives and
daughters of the Brahmos. Bat this branch of useful
work was duly and earnestly taken up along with other
measures of reform, A ladies’ prayer-meeting was
organised in the year 1865, where Mr. Sen delivered some
of his excellent discourses to the other sex.

The progressive party, after their separation, directed
their attention chiefly to three things; (1) the publication
of a book of theistic texts from all religious scriptures, (2) -
the building of a Prayer-Hall, (3) moving the legisla-
ture to legalize their reformed marriages. The book of
texts was published in due time ; subscriptions were opened
for the Prayer Hall; and steps were also taken for ascertain-
ing legal opinion on their system of marriages. The parti-
cular history of this movement I reserve for future
treatment.

The Brahma Mandir or the Prayer Hall of Mr. Sen’s
party, which is now-a-days called the “ Tabernacle of the
New Dispensation,” was opened in August 1869.  Remark- .
able spiritual developments had taken place in the mean
time. Dauring the period intervening between the day of
secession and the opening of the Mandir, the Brahmos
of Mr. Sen’s party, had come in contact with the Bhakis
sohool of thoaght, 8o prevalent amongst the Vasshnavas
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of Bengal, and had been charmed to see the fervent
religions enthusiasm of this sect. Many of them became
admirers of their peculiar forms of religious exercise, and
many of their popular hymns, with slight modifications,
were adopted in Brahme religions meetings. The intro-
duction of these Vaishnava hymns, induced a sudden
expansion of religious enthusiasm. The sense of sin and
human unworthiness was more strongly impressed than
ever on the minds of the Brahmos, and a spirit of lowli-
ness was suddenly developed in many minds. But this
sadden spiritual expansion also led to certain objectionable
Ppractices, on the part of some members of the party, which
have found permanent place in the history of the Brahmo
Samlj, under the head of the ‘“ Men-worship Agitation.”?

As early as the year 1866, Mr. Sen delivered a lectura
on ‘‘Great men,” explaining the light in which he viewed
them. The following extracts will give tho reader an idea
of Mr. Sen’s doctrine ;—

*‘ Great men are sent by God into the world to benefit mankind,
They are His apostles and missionaries, who bring to us glad tidings
from heaven; and in order that they may effectually accoraplish
their errand they are endowed by Him with requisite power and
talents, They are created with a nature superior to that of others,
which is at once the testimonial of their apoetluhlp and the
guaraotee of their success. b

“They are ordained and sanctified as prophets at their birth.” ® @
He puts in their very constitution something super-human and
divine, Hence their greatness and superiority.

“'The fach is, a8 I have already said, he (the great man) is both
divive and human, he is both Godand man, Heisa God-man. He
is an incarnation of God. Yes, I look upon a prophet as a divine
incarnation, in this sense, that he is the spirit of God manifest in
human flesh. Inthe economy of Providence they are special Dige
pensations,”

I reserve a detailed discussion of this doctrine for the
second chapter of this treatise, and hasten to relate the
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leading incidents connected with the historical portion of
my narrative, )
Soon after this formal enunciation of the doctrine of
¢ Great men” by Mr. Sen, tendencies were visible amongst a
namber of his followers, to apply it to his ewn persom, and
$o pay him almost super-human honors. Persons were seen
prostrating themselves at his feet, praying to him for inter-
cession with God on their behalf, addressing him as
“Lord” Baviour” “the sinner’s way” &e., some
besmearing their heads with the dust of his feet, others
applying it to their tongues. I need hardly eay, that such
practices gave great offence to a large section of the
Brahmo community. Twe' of his missionaries, who were
eye-witnesses of these proceedings, left him, and raised
the standard of revolt. Their revelations filled the whole
Church with intense agitation. The Brahmo Samij became
an object of public ridicule; sneers and taunts were
heaped upon it from every side ; the body itself became a
scene of intermal dissensions; harsh words were freely
interchanged by the contending parties ; many brethern of
weak faith left the Church on these pretexts; the eeurse of
uninterrupted progress, which marked the career of the
Progressive party, during the preceding four or five years,
was suddealy checked ; and the whole movement, which
had been, befere this time, steadily risingin public esteem,
received a terrible shock,, from which it has not completely
recovered ever sinece. Bot it was not long before peace
was once more established within the Church itself. In a
published letter, Mr. Ben disclaimed all sympathy with the
fbove-mentioned objectionable proceedings of & number of
his followers, and gave the reason of his non-interference
with their conduct on such eoccasions. The explanation
did not give universal satisfaction ; but those of us whe still
felt themselves unable to agree with him, in the matter of
his principle of non-interference, were, however, satisfied
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as regards his motives, and exonerated him from all compli-
eity in the objectionable praetices. Peace and friendship
were again restored; and the work of the SamAj wemt
or smoothly as before.

Mr. Sen opened the new Prayer Ba.}l of the Progres-
sive party in August 1869, as already stated, and left for
England in the beginning of 1870 ;—where he staid for
some meonths, earning great distinetion for himself, and
considerable influence for his Charch. “On Mr. Sen’s
return to India he immedeately began to put in praetice,
some of the hints he had gathered in England.” A family
boarding house, for purposes of religions instruction and
spiritaal calture of its members, was established under the
name of the Bharaé Asrum, or the Indian Hermitage,—
where a pumber of Brahmo families were invited to
come and reside. He also organised a secular Society, ander

/the name of the “ Indian Reform Association,” which was
divided into five sections, and undertook much wuseful
work.

A Female Normal School for training up lady-teachers
was started under the auspices of this Assoeiation, and
several adult young ladies, mostly wives, daughters, and
sisters, of the Brahmos, were admitted as pupils. This
institation did its good work for some time, but is no
longer existent. A temperance jourmal was also issued

'/ from the temperance seetion of this seciety, which also
died in course of time. There were eeveral other insti-
tutions, sack as industrial schools, night schools for the
labouring classes &oc., started and maintained for some
time, which also came to untimely emds. This society
dormant and extinct fer several years, is mow and then
called into a sort of spasmedic existence, and seems to be
nominally existing at presemt, in the shape of a publie
school, originally started by others and subsequently placed
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uunder the control of this Society, of a weekly pice-paper =
Bengali, and perhaps of few other things, such as lLitthe
monthly charities &o.

The two most memorable events of this period were
(1) the Female Emancipation movement, (2) the passing of
the Act III of 1872. The former was chiefly confined to
Calcutta. The facts connected with this movement are
these :—An influential section of the Brahmo commaunity of
Calcutte, began to entertain at this time, quite other views
of female education and female liberty, than what were
advocated by Mr. Sen. They strongly objected against the
¢ Purdah system” or the custom of compelling the ladies
to sit behind screens, in the Brahmo Mandir, and demanded
the privilege of sitting with their wives and daughters
outside the screens, and among the rest of the congregation.
This right was at the beginning denied by Mr. Sen and his
missionaries, and the more advanced sectien held out in a
- body from the Church, till their demands were met. After
much corrrespondence and discussion something like a
compromise was effected, and seats were provided out-side
the screen, for the advanced families, in a corner of the
.Mandir,

It is also fit to mention here, that as a matter of course,
this advanced party had not much respect for the system
of education that was being pursued in Mr. Sen’s Female
Normal School ; and they proceeded to open an independent
Boarding School of their own, for the education of their
own girls, under the superintendence of a oompetent
English Mistress.

In these counter-movements and independent efforts,
the intelligent reader can already discern, the silent growth
of a party of advanced thinkers in the progressive Church
even g0 early as 1871.72.
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The other event oonnected with this period is the
passing of Act III of 1872. As the number of inter-
marriages and widow-marriages, according to pure theistic
rites, maltiplied, doabts as to their validity in the
eye of the Law began to trouble many minds; and steps
were accordingly taken, as early as 1867, to move the
imperial legislature for giving the needed protection.
Chiefly through the exertions of Mr. Sen, a Bill for legali-
zing these marriages, was introduced into the Council of
Sir John Lawrence, the then Governor General of India.
It was not a common ordeal through which this measure
had to pass, during the subsequent stages of its progress
and transformation. The shape in which Sir Henry Maine
introduced it into Sir Jobn Lawrence’s Council, evoked the
earnest opposition of the Hindu Community at large, who
discovered in it certain dangerous aud injurioas principles.
Then it was introduced in amother shape, ‘ The Brahmo
Marriage Bill” ; but even then it could not escape hostile
opposition. Our conservative friends of the Adi Saméij
opposed it with all their might, and compelled the’
Government to give it a further transformation in its
present shape. At its last and final stage, however, it was
passed into law on the 19th of March 1872. The question
of marriageable age of our girls and boys was one of the
prominent points in this controversy ; and Mr. Sen helped the
legislature in fixing the minimum limit, by collecting the
opinion of many eminent medical men of this conntry. Let
me here quote & paragraph from Miss, Collet’s Sketch of
the history of the Brahmo Samdj, illustrating the growth
of public opinion on this important question of social
reform.

¢ In the course of this agitation, one point of great importance
came up for discussion, vis.,, the age at which marriage is desirable
in India, especially for women, who now suffer even more than men
from the prevalent oustom of child-marriage. This pernicioua
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practioe has, for many centaries, sapped the physical and moral
svrength of the nation, but the dificalty of breaking down so long-
established a custom is very great. As a first step towards
moving public opiniou in this direction, Keshub Chunder Sen, on
bebalf of the Indian Reform Association, addressed a circular letter
(in April 1871) to some of the most distingmished medical men in
India, requesting their professional opinion on -the minimum
marriageable age of native girls. Twelve replies were sent, most
of them very full and instructive and all agreeing in condemnation
of the preseut system. Dr. Mohendro L&l Sirkar, M. D., a Hindu
physician of high repute, expressed his strong belief that pre-
mature marriage was *the greatest evil of our country. It has
stood, 8o to say, at the very springs of the life of the nation, and
prevented the normal expanse of which it is capable” And
Dr. J. Fayrer, M. D,, C. 8. L, from the European side, encouraged
the movement thus:—‘You have my most cordial sympathy in a
movement which, if carried out, will do more physically to
regenerate and morally to advance your countrymen and women
than almost any other that your zeal for their improvement vould
promote.” The limitations of age in the new Native Marriage Act
- (which is a parely permissive measure, and constrains nove except
" those who marry under it) are the first legsilative beginnings of
this reform.”

That Mr. Sen also considered the limitations of age set
forth in the Act,—vis., fourteen for the bride and eighteen
for the bridegroom, as the first legislative beginnings of a
wholesome reform, will be manifest from the following
extract from ome of his speeches, delivered on the 3uth
September 1871,

‘¢ Thirdly, we contemplate the abolition of early or premature
marriages. There has always been a large amount of uncertainty
and doubt in the public mind,as to the minimnm marriageable age of
Native girls. Reference was therefore made, a few months ago, to
the leading medical suthorities in Calcutta, and what is the result f
It has been what we had anticipated. The medical authorities in
Calcutta, almost unanimously declare, that sixteen is the minimam
marriageable age of girlsin this country. Dr. Charles makes a
valuable suggestion; he holds that fourteen, being the commencement,
of adolescence may for the present be regarded, as the minimum age,
at which Native girls may be atlowed to marry, and may serve as a
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starting point for reform in this direction. In conformity with his
suggestion and the opinions given by the other referees, we have
come to the conclusion that, for the present at least, it weuld be
expedient to follow the provision ia the Bill, which makes fourteen
the minimum marriageable age of girls in this counotry, leaving
it in the hands of time to develvpe this reform slowly and gradually
into maturity and falness.’’

From the above extracts it is evident to the reader,
that at the time, when the Act III of 1872 was passed,
Mr. Sen was strongly of opinion that even fourteen as
marriageable age of our girls, was too low a point; and
also that, he considerably helped in the formation of publie
opinion on this subject. He will presently see how Mr. Sen
in his own case violated those very conditions, which he
was instrumental in imposing upon others.

Second Schism.—During the period intervening
between the passing of this Act in 1872, and the year 1878,
the year of the second schism, internal dissensions of a
serious character began to manifest themselves within
Mr. Sen’s Charch. Apart from the doctrine of “ Great
men,” which has been noticed before, two other doctrines
of ominous import, viz., the doctrine of Adesh or Divine
Command, and the doctrine of Bidhan or Dispensation,
began to be preached with some degree of emergy and
consistency, at this time, by Mr. Sen and his Missionaries.
I reserve the discussion of these two doctrines, like the
first, for the second chapter of this narrative. A party of
earnest and long-standing members of the Samij, took
gerious objection to these doctrines and considered them
franght with evil tendencies. They also felt another very
great want, They found the Church without constitution ;
the whole thing resting on the shonlders of one man, and
left without all those legitimate checks on abuse or mis-
direction of power, which a constitutional mode of govern-
ment alone can supply. They atonce set themselves to

work to counteract these tendencies and, to remove these
D
[ ]
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wants. They first held many private discussions with
Mr. Sen and his missionaries, dried to expose the evil
tendendcies of the mew doctrines, and to represent the
necessity ‘of giving the Church a regular constitution.
But Mr. Sen and his missionaries seemed to have gone
too farin their ways, to listen to the voice of reason. The
earnest pleadings and protests of these men were treated
with marked neglect,~—and in many cases with positive
-contempt; ‘till at last the protesting and progressive party
were compelled to adopt more formal and public measures.
They organised themselves into a regular party, delivered
public lectures, issned a monthly Journal, called the
¢ Samadarshi” or the Liberal, for the discussion of the
contested questions, and made & series of efforts for the
introduction of representative government in Charch

matters. They began to move this subject at the annual
conferences of the Saméj, once compelled Mr. SBen by a
Jetter of requisition to call a meeting, and ence appointed
something like a Committee of Elders, which, however, was
never called by the secretary, who was one of Mr. Sen’s
missioparies. They mooted several times the question
of the trust-deed of the Brahmo Mandir, which, I fear,
still stands in Mr. Sen’s own name, and has not as yet been
made over toa body of puablic trustees. All these doctrinal
differences and constitutional efforts, only exposed this
party of members to the displeasure of Mr. Sen and his
missionaries. They were run down in the pages of the
Sunday Mirror, with the most abusive epithets, and
treated as a class of spiritually and morally degenerated
people.

When the Church was yet agitated by these controver-
sies, the intelligence broke like a * bomb-shell”” in Calcutta,
that Mr. Sen was about to get his eldest daughter, a girl of
thirteen, and consequently below the age previously fixed by
Mr. Sen himself, for the guidance of his Church, married to
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the yeung Maharajah of Kutch Behar, a lad of sixteen, and:
» non-Brahwo, who also was far below the age fixed by the

new Act. News was also received, that Mr. Sen had made

eertain coucessions of a compromising character to.the young

Maharaja’s family, who were strict orthodox and idolatrous

Hindus; whereupon some of the advanced Brabhmos of

Calcutta privately met, and deputed three persons from

amongst themselves to waib upon Mr. Sen to kinow the

particulars of the cage. Mr. Sen replied by reticence

on all the heads of information. Within a few days, the

fact of the intended marriage was made public, snd the

whole Brahmo community was thrown into a whirlpool of

agifation. Earnest entreaties, anxious enquiries, and indig-

mant protests, poured in from every quarter;—from a

number of advanced and influential Brahmos, the Brabhmo .
Students, and the Brahmo ladies, of Calcutta, from fifty

different mofussil Samijes, and numerous other private

individuals connected with the Charch.

In spite of these earnest entreaties and protests,Mr. Sen
proceeded to celebrate the marriage, and what was still
more painful, he further demeaned the position of the Sam4j
by failing to enforce its rites on the occasion of the
marriage, and also by allowing the performance of certain
idolatrous rites. The excitement was very great wher Mr.
Ben returned to the metropolis. Many of hisold friends
and well-wishers expected, that perhaps he would now see
his recent mistake,—perhaps he wounld do something to
allay the growing displeasure of his friends and asso-
ciates, perhaps he would retire for a time from the head of
affairs, and allow the Chureh to have constitution and rest.
But, no : he at once assumed a defiant attitude, declared the
marriage as an effect of divine command, sternly rejected
three letters of requisition successively sent by a party of
influential members, for calling & méeting, called it sin to
look into the letters of protest, and at last came and took
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forcible possession of the pulpit, with the help of the police,
in the face of a resolution, previously passed by the
Congregation, deposing him and appointing some other
ministers. .

At this point those who were seeking to vindicate the
principles of the Church, and to place it on & constitutional
basis, were obliged to appeal to the Brahmo body in general
and to the provincial Saméjes in particular. Within the in-
credibly short period of a fortnight, as many as 21 Samijes
and more than 400 individual Brahmos and Brahmicas, from
all parts of India, replied, strongly urging the necessity of
leaving Mr. Sen with his Church,and organising a new
Society on a constitutional basis. Thus in accordance with
the expressed wishes of so many brethren, and the privately
ascertained wishes of numerons others, the Sadharan
Brahmo Saméj was duly organised on the 15th of May 1878.
Being ushered into existence in the midst of a hurricane of
agitation, it has had scarcely time,during the last three years
of its existence, to develop its constitution and to place its
organisation on a sound and secure basis. Yet has Pro-
vidence permitted it to lay its hands upon much useful
work—a record of which T reserve for the last ekapter.

Reflections.—The foregoing historical sketch, I hope,
will digpel from many minds, the wrong notions about the
real history of the Brahmo movement. Many for in-
stance, are under the impression that Mr. Sen is the
founder of the movement, or at least the mainspring
thereof, Those who entertained this notion, were natun-
rally led to believe that the whole movement had suffered
a fatal collapse, when they found the power of Mr. Sen
almost shattered to pieces by the last agitation. But let
not our friends and sympathisers lose heart so easilys
Let them remember there is One, shaping and moulding
our individual destinies for the furtherance of His cause.
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In spite of all our imperfections we must yet live and do
His work; for our reliance is on Him and Him alone.
Secondly, during the course of the preceding history the
reader must have observed, that even so early as 1871-72,
serious differences of opinion, made themselves felt in the
party of Mr. Sen, and that there were actual efforts after
independent organisation. These facts will surely dispose
him to discredit all statements, which seek to connect the
recent schism, with feelings of a personal character. These
notions will be further cleared up as we proceed.
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From the day of the separation, the Brahmo Sami} of
India or Mr. Sen’s Church, began freely to develop many
of its latent tendencies. But the New Dispensation,
properly 8o called, was not formally mangurated till the-
beginning of the year 1880, when Mr. Sen in ene of his
sermons in connection with the anniversary of the Brahmo
Saméj, figuratively announeed the birth of a new child
(The New Dispersation), whom all the saints and all the
older dispemsations blessed as their heir and successor.

The inquisitive reader may be curious to know the lead-
mg featares of this Dispeneation, and I shall state them, as
far as possible, in their own words. But before I do so, some-
explanatory remarks, giving the reader an idea of the
meaning of the phrase Dispensation itself, seem to be neces-
sary. Literally interpreted, the word Dispensation or rather
its Bengali equivalent, of which the Bnglish word is &
translation, means a gift—a gift of God. Honoe it essenti-
ally means a manifestation of divine Providence,—a special
divine arrangement for the salvation of humanity. Lej the-
Sunday Mirror, the leading journal of Mr. Sen’s party
speak for itself.

“We belisve that at special times and under special circam-
stances, when the world does need & revival or upheaving, and men
dorequire the gnidance of God, a spacial manifestation of His will
takes' place, and events happen which have a necessary connection
with each other and may be interpreted as the working of divine Pro-
vidence.” Swunday Mirror,16th Nov. 1879.

But in what shape, the inquisitive reader may ask,
does this special manifestation of Divine will take place ?
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Then let him ponder over the following extracts from the
" ssme journal, of April 10th 1881.

“ When men are hopelessly gone in the way to misery and
ruin, when a thick gloom of sin settles upon Society, when human
eye-sight is unable to disoern the right path, it is then that Previ-
denoce sends to the world, one of those men, whose life has been sold
to His almighty will.” &o.

The following lines taken from Mr. Sen’s lecture on
“ Great men” will also throw much light on this point.

¢ Great men appear when they are needed. In the history of
nations there oocur now and then crises of a very serious character,
when the advanoing tide of progress shakes the very foundations of
society, at such times oertain great minds appear, being called forth
by the peculiar necessities of the age, who avert impending perils,
meet all existing wants and remodel society on an improved basis.”

And further on.

*In the established economy of Providence they are special
dispensations, to meet the pressing wants of humanity.”

Let me string together all these ideas. In the history
of nations, there arise times of special spiritual need, when
men absolutely require the gnidance of God ; it is then that
God sends down one of those men, who averts impending
perils, meets all existing wauts, and remodels society. The
appearance of such a man forms a part of- the established
economy of Providence, and is a special Dispensation. This
evidently means, that the idea of a dispensation is inse-
parably associated with the appearance of a great man as
its ‘mouth-piece and harbinger. That Mr. Sen also con-
siders a Dispensation inseparably associated with a great-
man will be farther seen from the declaration :—

“1 ng it (the New Dispensation) stands upon the same level
with the Jewish Dispensation, the Christian Dispensation and the
Vaishnava Dispensation through OChaitanys.” (Vide .Mr. Sen’s
leoture on “We Apostles of the New Dispensation.)

“The Vaishnava Dispensation through Ohastanya”—
does it not plainly mean that the manifestation of & Dispen-
sation is chiefly through a greatman ?
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If the unusually sceptical readeris still doubtful as to
the truth of this interpretation, his doubts will be perma-
nently silenced, I hope, by the following lines from the
Swunday Mirror of Nov. 16th. 1879.

“The minister (Mr. Sen) is, as we believe him to be a part, a ‘

great part, a central part of the Dispensation. 1t is he who has
given life and tone to the entire movement; and as he is com-
pletely identified with it, &is preachings and precepts we accept as the
embodiment of the Dispensation itself. Thus then we cannot do away
with this mau, who is the leader,the month piece, the heaven-
appointed ruissionary, of what we oall the Brahmo Samij, The
Indian Mirror ascepts in ils entirety the plan and programmse of his
life—the plan and programme that s to give India her life and sal-
vation.”

It will be seen then, that not only is the idea of &
Dispensation essentially and intimately associated with the
appearance of a Great man on the stage of history, but it
means in the present case, the sum total of Mr. Sen’s preach-
ings and precepts ; and what language could be plainer
than that of the Mirror, where the plan and programme
of Mr. Sen’s life is set forth as the planand programme
that will give India her life and salvation. Bat wait : I
maust not do injustice to Mr. Sen himself by omitting to
notice portions of his lecture on “ We Apostles of the New
Dispensation,’”” where he says ;—

“ It will probably be said that each Dispensation has a central
personality, and that, therefore, willingly or unwillingly, I must
permit myself to be treated as a Moses or a Chaitanya. Let me tell
you this seems impossible. For we represent a new Dispensation,
Tte distinguishing feature is its immediacy, its denial of a mediator.
* % = ¥ None of my fellow.believers would take God, at second
hand, but would go direct to Him for light and salvation, thinking'
it wrong and impious to rely upon me or anybody else for
intercession.” N

And again.—
«If Christ was the centre of his dispensation am 1 not the
ceutre of this P Ungenerous and untruthful critics have insinuated
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that as Jesus claimed to be the king of the Jews, for which offence
his enemies crucified him, so am I ambitious of being honored as
King of the Indians, of the Bengalis at any rate. Ab, it is certainly
not fair or kind of our critics to say so. Shall a sinner vie with
Christ for honors? God forbid. Jesus was a born laint and I a
great sinner. Blessed Jesus, Holy spirit, uy honord master! if India
will revile and persecute me and take 1y life blood out of me, still
Jesus thou shalt continue to have my homage.”

The above remarks require a few comments. Here
Mr. Sen totally forgets the point of contention. No hody
ever contended that his followers regard him as a medsator
or tnlercessor, in that sense in which Jesus Christ is
regarded by is followers, or that he aspires to vie with
Christ his divine master, for honors. The contention was,
and still is, and I do solemnly aver it, that there is a ten-
dency in his Church to regard him asthe centre of his
Dispensation, and to accept his preachings as revelations of
infallible truth ;—thus binding down the thoughts and con-
sciences of men to the utterances of one man, and compro-
mising the character and chief glory of Brahmoism, as a
liberator of the hauman mind, and a reconciler of faith,
reason and conscience. The contention was, and still is, that
this tendency will ultimately lead to the ancient error of
exalting authority above conscience and independence, in
matters of faith. And is it not a fact that whatever, Mr.
Sen does or says, however eccentric, wild, or ridiculous, is
promptly taken up and defended by his followers as a fresh
revelation of Divine will ¥ Do not be carried away by senti-
mental outbursts, gentle reader, but mark that, Mr. Sen has
not yet replied to the principal charge, and allayed the worst
apprehensions about the tendencies of his movement. Yet
I cannot but thank his adversaries for having succeeded in
extracting even this much from him, which may have some
good influnence over his Church. But whilst thanking him and’
his enemnies for such declarations, I cannot shut my eyes to
the fact thas he gives himself an altogether unique positigg

]
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in' connection with this Dispensation, as will be manifest
from tbe following extracts from his speeches.

“IfI am not a prophet I am a singular man. Iam not as
ordinary men are, and 1 say this deliberately” (Lecture on “Am I
an Inspired Prophet.”)

Again.

“ But men have attempted to prove that I have been guided by
my own imagination, reason, and intellect. Under this conviction
they have from time to time protested against my prooeedings,
They should remember that to protest against the cause I uphold is
to protest agaiust the dispensation of God Almighty.”

“In doing this work, (the work of God) I am confident I have
not done anything that is wrong. Sarely I am not to blame for
" anything which I may have done under Heaven’s injunction. If
any one is to blame, the Lord God of heaven is to blame, for having
taught me and constrained me.”

And aguin.

*“The Lord said I was to have no heaven but life in Himself ;
no doctrine, no creed but perennial snd perpetual inspiration
from Heaven.”—The same lecture.

In another lecture he says :—

“While I was in the mother’s womb I drank that precious
blood, (blood of Jesus shed upou the cross) and grew in stature and
strength.” (Vide Leoture on *“ We Apostles of the New Dispensation.”)

This passage requires a little explanation. The above
declaration may lead unwary readers to think, that Mr. Sen
was born and brought up in a Christian family, so he drank
the blood of Christ in his mother’s womb. No such thing.
His parents were, and the surviving mother still is, a
staunch orthcdox Hindu of the Vaishnava sect. What then
does Mr. Sen mean by drinking Christ’s blood in mother’s
womb. This declaration is to be understood in the light of
the following extract from his lecture on ‘ Greatmen.”

“ They (Greatmen) are ordained and sanctified as prophets at
their birth,”

The only possible meaning that can be attached to Mr,
Sen’s declaration, is that he believes himself to have been
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ordained in some way, by the spirit of Christ in l:is
mother’s womb. I leave the reader to ponder over this
mystical expression.

The above extracts clearly shew, (1) that Mr. Sen in his
own eyes is a singular person and one- ordained as a great-
man in the mother’s womb; (2) that he considers himself
gifted with perennial and perpetaal inspiration ; (3) that in
his proceedings in connection with the Brahmo S8amij he is
eonfident he has not done anything that is wrong ; and (4)
that those who protest against his proceedings protest
against the Dispensation of God.

Counld self-assertion go further P To differ from Mr.
Sen is to protest against God. Good Heavena ! have we
after all come tothis. As a further proof of this assump-
tion of Divine authority let the reader glance over the
following lines :—

“ They (all who protested against the Kutch Behar marriage)
ought to have said to the Minister (Mr. Sen)—“ We reverently
admit your inspiration and bow before it. d . ¢ This
important political matoh (his daughter’s marriage) is Providential.
It is God’s doing.—(Vide reply to Mr. Tyseen in Sundy Mirror of
October 9th 1881.)

And simply because they could not conscientiously
say so, simply because they could not but regard the
marriage of his daughter, in direct contravention of our
accepted principles, as wrong, their earnest protest has
been described, as an ‘“ arrogant defiance,” (which)  waa
only the impotent and feeble protest of man’s self-sufficient
reason against the economy of Providence. * * * They
insulted faith and therbfore had no right to be heard.”
Yet more! Mr. Sen in his divine indignation calls these
men “ infidels,” ‘ worldly-minded men,” ‘sceptics,” and
“ impostors.” (Vide Devotional in Sunday Mirror 2lst
September 1879). Let the reader also peruse the following
extract from a prayer of Mr. Sen, translated from the




36 - THE NEW DISPENSATION.
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Dharmatatwa, the Bengali journal of the New Dispensation,
of 16th Assin 1287. B. E.

“ O Thou Mother ! Whosoever is thy friend is a'sn an enemy
of thy enemies. Whosoever honors thy enemies, and indulges them,
is not thy friend, the same doth not love thee. We, wko have found
shelter under thy New Dispensation, can not forgive thy enemies—
all who try their best to prevent the establishment of thy kingdom
on earth. “ Long prayers are useless, yogs and bhakti are foolishness,
and the Dispensation i of little consequence,”—all who declare this
are thy enemies, them we shall not tolerate. It makes our hearts
quake to think, how many souls are these horrible monsters ruiuing,
and the throats of how many brethren and sisters they are cutting.
They are ruthless dacoits. Knowing them to be thy enemies we
shall take arms agsinst them; we shall not touch their bodies, but
shall cut down their conceit. Disguised under a religions garb
these men are winning over to their side the hearts of many young
men and women of many places, and poisoning them with deadly
venom. ® ® ® # These demons in human shape are attracting
thy children unto themselves in the name of religion and prayer ;
and are cuotting their throats afterwards; leading them astray from
the paths of faith and devotion, making them worldly, sensual and
Juxurious and spreading the poison of scepticism and unbelief
throughout the land. Dear mother ! Mahomet thy devoted chiid
never forgave the kafirs, How he resolved to extirpate the enemies
of God | how he carried on war against them | “ As long as Mahomet
ie alive, let any man, who dares, prevent the establishment of God’s
kingdom or aoct against it;” this was his challenge. The earth
shook beneath his lion-like power, and he extirpated the race of
kafirs He never tolerated the kafir. O Mother, when these kafirs
offerd us personally, we can pardon them, but when their attacks
are levelled against thee, how can we bear with them.

Comments on the above are almost needless; yet I
should unot forget to ask the reader to connect together the
premises of the syllogism involved here. (1) Those who
speak against God are dacoits, and demons in human shape ;
(2) those who protest against Mr. Sen’s proceedings, speak
against God. Then let me leave him to draw the inference.

Good heavens, I once more cry, have we at last come
$o this: —I aver then, my conscience justifying me, that there
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is a tendency in the Church of Mr. Sen to attach Divine
authority to his preachings and precepts, and Mr. Sen
bimself lends his voice to strengthen and promote such &
belief. Let the reader hear what a writer in a recent number
of the Contemporary Review, whose article the Sunday
Mirror calls an ““appreciative” one, says :—

*¢ It may be true that some of hie followers revere him as some-
thing more than human and houor him as an infulliable Pope over
the Church.”

If the over-charitably disposed reader is still un-
convinced abont the truth of the fact of this tendency,
T must refer him to the publication of some of Mr. Sen’s
speeches and sermons in Bengali, by Babu Peary Mohun
Chandhuri, one of Mr. Sen’s Missionaries, where, if my
memory deceives me not, in the preface it is distinctly
said, that the utterances of Mr. Sen were not to be
accepted as the utterances of ordinary men, but that every
word and syllable of them was infallible trath. Unfortu-
nately, I have not the book with me at present, else I could
have furnished the reader with & translation.

Let me once more sum up these ideas. The preceding
extracts must have clearly proved to the intilligent reader,
that the doctrine of Dispensation really means a special
Divine arrangement for the salvation of mankind ; that this
Divine arrangement is generally manifested in the shape of
the appearance of a Greatman on the stage of history; that
according to Mr. Sen’s followers, he is that Greatman, as
far as the Brahmo Dispensation is concerned, and his
preachings and precepts constitute that dispensation; that
while protesting agsinst the charge of mediation, Mr. Sen
does yet betray, that in his own estimation he is a singular
and perennially inspired person, and that to protest against
his utterances and proceedings, is to protest against the
Dispensation of Providence ; and that, he does not scruple
to call those who honestly differ from him by such names as
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‘ gcopties,” “infidels,” * worldly-minded men,” ¢ demone
in human shape’” &o. I do most earnstly protest against.
this doctrine and the tendency that it has developed. I do
honestly believe that it directly tends to compromise the
character of Brahmoism, as a liberating and spiritually ele-
vating faith, and to degenerate the movement into- a narrow
sect, whence freedom of thought will be soon proscribed.

Let the Brahmo reader form a clear conception of the
principles involved in this eontreversy. If represents the
old conflict between authority and independence. The voice
of authority says:—‘ Do this, because the Vedas or the
Bible or Christ says so; to which independencs replies by
saying,”’—I cannot do this simply because the Vedas, or
the Bible or Christ says so, but I must previously feel, and
be convinced that the Vedas or the Bible er Christ has
said the ¢{ruth in this instance,” In other words, authority
makes its ultimate appesl to a voice outside the man’s
conscience, whereuas independence makes that appeal to the
conscience itself. Or the same thing in another form : the
voice of authority.declares ;—* First belive, receive things
upon trust, and to your faith shall be added knowledge”; to
which, independence replies :—*‘ First add knowledge, and
then let me see if I can believe.”

Now it has been the error of all ancient creeds, I say
this with due deference fo all of them, that they uniformly
" built their faith on the basis of supernaturalism and
authority ; and it is the mission of Brahmoism, as far as I
bave been able to understand it, to baild faith and spiritual
life, on the pure basis of naturalism and independence. It
is this phase of it, I think, which makes it specially
interesting to European thinkers ;—for many there are,
belonging both to the old orthodox schools of thought, as
* well as to modern scepticism, who sincerely tbink, that
such an experiment, altogether novel in its kind in the
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bistory of the world, issure to fail ; that there is no via
media, so to say, between the unconditional sarrender to
authority on the one band, and rank secularism on the ether.
The Brahmo Samij, during the last fifty years of its
existence, has not only taught, but has also shown by
practical religious organisation, that reasom and intuition,
aided by prayer and grace, can practically form a basis for
man’s spiritaal life. If after the preaching and experience
of about fifty years, we now begin to show a tendency
towards inspired and infallible anthority, is it not virtually
giving up our old ground, and beating not ouly a ehameful
retreat, but alse surrendering to the enemy? Is not such
» tendency essentially wn-Brahmic in its nature,—opposed
to the very spirit of nataral and pure theism ?

But perhaps it will be argued,—is not the wisdom of a
singularly gifted and experienced individual a better
guide than the vain judgements of men? Have we not
accepted the revolution of the earth upon the authority of
Galileo, and gravitation npon that of Newton? To which I
reply, neither Galileo nor Newton,compells you to take things
upon trust, but rather went through painful processes of
reasoning and calculation to secure your conviction. The
case is more serious with respect to truths concerning the
spiritual progress of the soul. The object we uniformly
aim at in all spiritual culture, is the elevation of the soul.
But how can the soul be elevated by mere reception of
truth at second-hand? For no truth however sacred
or useful can be truth to me, or can exert any ennobling
moral influence over my nature, until I morally enter into
it and grasp it by the epirit. But what does spiritual
grasp of truth mean but earnest comviction ! By the very
effort to grasp truth, are the seul’s moral and spiritual
energies brought into operation. This spiritual life is the
best safeguard against corruption and degeneracy. Extin-
guish this light, the light of conscience and free inquiry,
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and yon at once expose the individual and also society
to slow but sure moral degeneracy. Hence is it, that
the ages of superstition, in the history of Nations have
always been.ages of corruption, both in Church and
State. It is our solemn oconviction that man cannot
extingunish the candle lighted by the hand of God with im-
panity. He cannot surrender his precious rights without
bringing down upon himself the inevitable penalty. It is for
this reason, that we strenaously oppose every doctrine or
principle, which directly or indirectly tends to exalt autho-
rity over independence in the Brahmo Sam4j

Does the reader now wonder, why were a party of
men in the Samij protesting against such doctrines even
so early as 1872 and 18737 They viewed with dismay
the progress and secret propagation of doctrines, which
inevitably tended to degenerate Brahmoism into one of
those marrow creeds, which have so long fettered human
thought. All their efforts were directed towards counteract-
ing this tendency, (1) by exposing the fallacies of such
doctrines, (2) by trying to bring Mr. Sen under the whole-
some and regulating influence of & constitutional mode of
Church-government. And what was their reward? Why,
they were not oonsidered fit for hearing ; and slar and
infamy were cast upon them. For along time they laboured
under a cloud of misrepresentations and had no means of
making themselves heard by the reading public. But God
be thanked, they can now speak and plead before the
tribunal of public justice, for an impartial hearing, both
here and in England.

But do we not believe that the Brahmo Saméj is under
the guidance of Providence ! Do we not see the hand of
God in this remarkable upheaval of the native mind ? Do
we not feel that the incidents and events in connection with
this movement, are evidently leading towards the fulfilment
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of a Divine purpose, viz. the nltimate regeneration of this
country ? If so, the reader may justly ask, why do you
chafe and fret against this man? I can speak for
myself. Ido firmly believe that we are all under the
operation of the spirit of God ; that every one who from
sincerity and faith, and in a spirit of self-surrender has
joined this movement, has done so, under the influence of the
Divine spirit ; —that in proportion as we have learnt humble
submission to the Divine will, we have also helped to-
wards the fulfilment of that Dirine purpose ; —and that there
it a large number of men in the Brahmo Sam4j, in whom
there is this spirit of submission and self-sarrender, conse-
quently the Church as a whole is under the guidance of
the Divine will; I do believe all this,—yet I donot believe,
—nay I do earnestly protest against such a doctrine,—
that all this divine leading is to be interpreted according to
the sayings and doings of a single person, or that a single
man’s voice is to be invested with divine and infallible
aunthority. Does not Mr. Sen practically call upon his
followers to make this surrender of their conscience to him,
when he does not scruple to stigmatize the hounest
difference of opinion of his critics, as ‘‘ the impotent and
feeble protest of man’s self-sufficient reason against the eco-
nomy of Providence.”’ ? I leave the candid reader to judge.

The Creed.—I should not detain the general reader
too long in these controversies, which properly speaking
" directly affect the Brahmo Saméj. I must hasten to give
him an idea of some of the leading features of the New
Dispensation. Let me first quote the “Creed” of the New
Dispensation, from the first number of the New Dispensation,
a paper edited by Mr. Sen.

“ Oxx God, one Scripture, one Church.
Eternal Progress of the Soul.
Communion of Prophets and Saints.

Fatherhood and Motherhood of God ; Brotherhood of man and
Sisterhood of woman.
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Harmony of knowledge and Holiness, Love and Work, Yoga
-and Asceticism in their lughesl. development.
Loyalty to Sovereign.”

The mother-hood of God.—Of these principles
I reserve the doctrine of * the communion of saints” for
fature treatment. Next after this comes the motherhood
of God, which requires a little notiee. The special mention
of this aspect of the Divine nature in the ¢ Creed,”
‘indicates, that more than usual importance is attached to
it, and that the recognition of the mother-side of the
Divinity forms an essential article of faith, according to
.our friends of the New Dispensation. Soitis. The use of
the sweet name of mother, as applied to God, is not alto-
gether new in the Brahmo Saméj. Such hymns as ““ why
.should they, whose Eternal Mother is a soarce of joy be
sorry or joyless,” and such phrases as ¢ the most motherly
.of mothers” were long known in the Brahmo Samij; bat
sinoe the advent of the New Dispensation, a peculiar foroe
snd emphasis, and a degree of unusnal importance, have
been attached to this aspect of the Divinity, as if it was &
matter of sudden revelation. This great discovery was
heralded to the world, literally from house-taps, by flags
with the word “ Mother” inscribed upon them, and wasalso
paraded in the streets by processions, where the name of
the ‘“ Mother” was chanted in newly composed hymns ;
—nay, our friends of the Dispensation went so far, as to
publish & proclamation, evideutly written by Mr. Sen, in
the name of God, as Mother of India, in the columns of the
Sunday Mirror of Decomber 14th 1879. I quote the
proclamation as appearing in Miss Collet’s Brahmo Yea.r-
‘Book for 1880.

ProoLAMATION.

To all my soldiers in India,

My. affectionate greetings to all. Acoept this Proclamation ;
believe that it goeth forth from Heaven, in the name and with she
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Jove of your Mother, and carry out its behesta like loyal soldiers
and devoted children.

Ye are my soldiers, my covenanted soldiers. Ye are bound to
fight valiantly and faithfally under my banners, and no-other god
shall ye serve. I will give youw victory, and glory eternal shall be
yours. I have chosen India to show unto all nations the workings
of my special Providence in accomplishing national redempmon.
The Britich Government is my Government ; the Brahmo Samdj is
my Church. . . My danghter, Queen Victoria, have I ordained
and set over the country to rule its people, and give them education,
materisl comfort and protect their health and property. . . Be
loyal %o ber, for the warrant of her appointment bears my signature,
. . Love her and honour her as my servant and representative,.
snd give ber your loyal support and co-operation so thet she may
-earry out my purposes uvhindered and give Imdia political and
masterial proeperity. . . Tell all people to come direst to ms,
without & mediator or intercessor, and accept me as their Mother.
The influence of the earthly mother at home, and of the queen
mother at the head of the Government, will raise the hearts of my
Indian childreo to the Supreme Mother, and I will gather them in
the Kiugdom of Heaven, aud give them peace and salvation. Soldiers,
Sght bravely aud establish my dominjon. Ixpia’s MotHeR.

Let not the reader understand that we object to. God’s
being called a mother. Nay, call him by as many sweet
names as you choose Call him not only the ‘ most fatherly
of fathers;” the “ most motherly of mothers’” bat also
the most friendly of friends, the most masterly of all
‘magiers, the most loving of all lovers, the most kingly
of all kings, and 80 on. Leave these to the spiritual tastes
and devotional sentiments of individual worshippers,
‘Why do you make it & part of a creed f—and then again, why
«do yon make such .a parade of a pions and deeply devout
sentiment ?—a course, from which every truly God-loving
sonl should naturally and instinctively shrink. Loveis &
sensitive plant; it blushes before the derisive looks of
strangers ; far less can it bear to make the name of the
beloved an dbject of laughter. No wonder that Miss
Collet should call this an ‘‘ undisguised piece of blasphemy.”’
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Perhaps our friends of the Dispensation have reasons
o reconcile themselves to ‘such a proceeding, which are
not kuown tous. However, I leave the reader to judge.

Eclecticism.—The second noticeable feature of the
New Dispensation is its idea of inclusive eclecticism. Is
aspires to. bring about a solution of all the old creeds and
Churches of the world. Let me describe this idea in
the words of Mr. Sen himself. (Vide lecture on “ We

Apostles of the New Dispensation.”)

«Come then to the synthetic unity of the New Dispensation. You
will see how all other dispensations are harmonized and unified in
this, » whole host of Churches resolved into a scientific unity. In
the midst of the multiplicity of dispensations in the world, there is
indubitably a concealed unity and it 38 of the highest importance
to us all, that we shounld discover it with the light of logic and
science.”

¢ All these dispensations are oonnected with each other in the
economy of Providence. They are connected in one continuous
chain which mmy be traced to the earliest age. They are a concate~
nated series of ideas, and when rationally apprehended, they show a
systematic evolution of thought, @ developement of religious life.
Popular opinion, however, on this subject has always run ina
different line. Men have not seen, and, therefore, they have ignored
and denied the connecting link between the several Dispensations.

“The new Dispgnsation has discovered the missing link, It has
fonnd the secret thread which goes through these Dispensations and
keeps them together. Where others see only confusion and anomaly,
it sees order and continuity. Joyfully it exclaims—I have found the
science of dispensation at last :—unity in multiplicity.”

Now what are we to understand by this solution and
synthetic unity of all dispensations ? It can possibly mean
one of three things: (1) an attempt at & wise and judici-
ous selection of truths from all, believing all of them more
or less inspired by God, and all of them containing at least
some. elements of truth; (2) an attempt like that of
Professor Max-Muller to discover certain underlying
principles which are common to all creeds and Churches ;
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and (3) an attempt to prove that all the creeds and
Churches, as they stand at present, are essentially not hostile
to each other bat are parts and parcels of the same system.,
each discharging a complementary function as it were.

If it is the first, which is meant by this inclusive
eclecticism, then it has our hearty concarremce. But in
that case, it has no claim to be promulgated as a new or
original idea ; for, were it not Rajah Ram Mohun Roy and
his friends, who first strove for the recognition of this
principle ! Look to the Rajsh’s publications, specially his
* Precepts of Jesus, the guide to peace and happiness”—
although it must be acknowledged that the Rajah and his
friends pursned qmbe » different policy in framing the ritual
the order of service &e., of the Brahmo Samij. They were-
made Hinda and Veda.ntic in their essential features ;—bat
that might be taken as a difference in the modus operands
so tosay, But as far and asthe Rajah’s eonceptions were:
concerned, were they not perfectly catholic and eclectio?
At least are not these eclectic principles as old, as the year
1866 or 1867, when a compilation of theistic texts was pub~
lished by the Progressive Brahmos, with the sanskrit motto
from the Bhagavat ;—‘¢ As the bee gathereth honey from
flowers great and small, so does the really wise man gather
substantial truth from the chaff of all scriptures great and
emall 1 Then, it cannot be described asa new-fangled idea
a8 if discovered from the beginning of 1880,

If it is the second, we might safely leave the task to
philologists and ethnologiste for investigation and research.
Such an enquiry properly pertains to the domain of thought
more than of spiritnality. What we want in religion is
something that wonld strengthen our consciencs, or ennoble
our hearts, and would thereby draw us nearer to God.

There remains only one more interpretation, which
perhaps, is the real meaning of this synthetic ;unity of all
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Dispeasations. It is the view which regards all the existing-
ereeds and Churches, as they stand, to be equally divine
and equally anthoritative, and eapable, even in their present
eondition, of a general fusion. The following wextracis
from the Sunday Mirrer of October, 23rd 1881, put this
view of tho question beyond doubt.

o Onr position is not that truthe are to be found in all religions,
but that all the established religions of the world are trug, There
s & great deal of difference between the two assertions.”

“The glorious mission of the New Dispensation is to harmo-
‘nige religions and revelations, to establish the truth of every parti-
cular dispensation and upon the basis of these partiewlars tb
establish the lu-gest and Beoadest induction of a general ad glo-
rious proposition.’”

Let as try to grasp these conceptions? What do owr
friends mean ! Al existing dispensations as a general rule
ean be analyzed under two grand heads—(1) a number of
books or scriptures  which form the doctrinal part of their
ereed (2) a number of vractices or customs which form the
eoremonial pert of that creed. Do our friends eonsider all
_these books, most of them bearing the records of the say-
ings and doings of great teachers, to be divinely mapired
and equally authoritative in matters of faith ? or do they
-oonsider the practices of all these sects to be equally accept~
able? In any case, there remains the most serious ques-
tion, how to reconcile the contradictory and comflicting
statements of these differentscriptures and alsothe different
practices? Are we to accept Jesus, for instance, as the
light and the way, as he requires us to do;—submitt~
ing to hie yoke, through baptism and the communion ?
or are we fo throw ourselves at the feet of the Prophet of
Arabis, according to the direct injunctions of the Koran,
as the last and greatest of the prophets ;—submitting at the
-same time to all the practices of Moslem faith? It is this
apparent difficulty which leads the reviewer of the New
Dispensation, in the Ooniemporary Review, whose article
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the Bunday MNirror calls “ appreciative,” o say; * How
the contradictions of these writipgs are to be explained
and harmonised, we are not yet authoritatively informed.”

But other questions seem to be involved in this contro-
versy. In the first place, what is the mission of the New
Dispensation then? Is it simply to let these fighting brethern
to see, they are brethern and they should not fight. Are ite
duties simply those of a peace-maker ? or has it any thing
new to confer upon humanity ? In an allegory Mr. Sen com-
pared the dispensations of the world to so many givers of
individual pearis, and the New Dispensation to the string
that unites them together. But does the string in a garland
of pearls confer any thing new and valuable to the
possessor ! would he be a whit less rich without it ? or is
his stock increased even by a single pearl on account of it ?
Secondly, when we see that oar friends of the Dispensation
are mnot satisfied with the old Brahmo position, that
truths are to be found in all religious and that these truths
form & cemmon basis, but assume that all existing religions
as they are, are true and Providential, we feel tempted to
ask whether they think that, each and all of them serve the
divine purpose of human salvation ? If so, what need is
there for the New Dispensation te preach its gospel to them ?
If, however, it is alleged, that they cannot serve that
purpose, by reason of their imperfection and fragmentary
character, then the theory of their forming parts of the
eoconomy of Providence, falls to the ground ;—for certainly
God could not have revealed systems which fail just to
fulfi] ‘that very purpose for which such revelation was at
all necessary. Thus are we led into & number of apparent
inconsistencies,

Yet there are other causes for doubting the fessibility
of this idea. Perhaps, a3 a practical illustration of this
spirit, of inclusive smolution of all dispensations, Mr. Sen .
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makes a rather free use of such phrases, as ““ The Eternal
Son of God,” when speaking of Christ; “the Father,
the Son, and the Holy Ghost,”” and also of such ceremonies
as Hom, Baptism, Eacharist &c. But what are the
effects? Do they practically draw larger numbers to the
fold of Brahmoism ? or do they practically lessen the enmity
of the respective sects, whose forms and phraseology are
thus misappropriated ? I parposely call this misappro-
priation, for they are always used in an arbitrary and
novel sense. Or rather is not the effect quite contrary P
They delude people with near approaches, give rise to
hopes of our probable conversion, and then exasperate them
in the end, by disappointing those hopes. The present
writer once personally heard an influential, and devout
orthodox Hinda gentleman of Caloutta, complain, that the
hopes he was led to cherish, about the final conversion of
Mr. Sen’s party to orthodox Hinduism, on account of their
free and frequent use of the name of Hart and other Hindu
Gods, were, rudely dispelled by that horrible, (I am using
his sentiments) ceremony of baptism in the name of Christ.
. Witness also how many honest Christian minds stand
horrified at these imitations, which they take in the light
of parodies of some of their most sacred and solemn rites.
It is our strong and mature conviction, that the first thing
necessary for the successful propagation of a new faith is a
position of honest and manly independence. There is such
a thing a8 honesty of expression which religious teachers
should never forget. To make a rather free use of the
forms and phraseolegy of others,in a novel and arhitrary
sense of our own, is to inflict npon them a grievous
injustice, and to envelop our real ideas and doctrines in a
cloud of doubt, and suspicion ; which cannot but be inju-
rious to the cause of propagation. Thus is this vaunted
inclusiveness and synthetic unity, when carefully examined,
found to be an actual cause of weakness.
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But whilst failing to perceive the feasibility of this syn+
thetic solution, I eannot but acknowledge with warm grati-
tude, the service Mr. Sen has done to the Brahmo Samaij, by.
largely contribating towards wideniog its sympathies. The
very fact of linking together the names of various prophets
and great men of different sects, as objects of veneration
and love, at once teaches the young aspirant after spiritual
progress, in the Brabhmo Samij, to accept truth from what-
ever quarter it comes, and to respect the great and the
good of all ages and all countries. Considering the amount
of narrowness and bigotry prevailing in the werld, this is
a greaf lesson indeed ! for which his name will be gratefully
remembered in the history of the Brahmo Saméj.

Bat the boon thus offered with one hand seems to bq
‘withdrawn with the other, when we think Low far the doc-
trine of Dispensation makes it essential, for Mr. Sen’y
personality to be associated with this work of synthesis.
Let the reader hear what the Editor of the Calcutta
Statesman, always regarded as a very friendly critic by t,he
Sunday Mirror, says on this subject. A

‘ Whereas each roligion of the world is a precious jewel, Bmhmoi:m'f
we learn “isa stringof Jewels,” The meauning of all this is tolerably
clear. All prephets bitherto have had but a single idea. Obrist, Mahomet
Buddha were all one-idead men. They and their ideas are all summed up ia
Babu Keabub Chunder 8en and Brahwoism.”—

Further on, the same writer says,

“Js henot & revealer of truth, but a clever craftswan whose skill
manifests itself by so seleoting and arranging the materials he has borrowed
from greater teachers, ag to form a system, all the parts of which seem
aatazally to group themselves around Budu Keshub Chunder Sen, as their
centre and sun,' For it is impossible to réad the weekly organ (the Sunday
Mirror') of these Hindy eclectics,  without observing, not merely that grewt
prominence is given to the Minister, (Mr. Sen ) but that the minister's persope
ality is abeolusely essential to the cohesion and vitality ofhu system of tngtﬁt"

Let the candid reader observe that this intimatp
conpection of Mr. Sen’s personality with the idea of the

7
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Dispensation has not only been a matter of considerable
misgiving to a seetion of the Church, who early discovered
it, and thonght it their duty to counteract it, as the foregoing:
history shows, it has not only been overtly and cevertly
preached by Mr. Sen’s immediate followers during the
Jast O or 10 years, but it has been so preminent, that it
has not failed to strike the attention of a caseal and
outside observer, who has no mind to eavil or throw dirs
at them, and every disposition, en the other hand,to be
strictly jnst and equitable, I leave the reader te think for
himself, and hasten to give him some idea of ether im-
portant features of the new Dispensation.

The communion of Saints.—The foremost in rank
after the idea of synthetical solution ie the doetrine of the
bommanion of eainte. But what do our friends mean by
the communion of saints? Let Mr. Sen speak for himself.

“You have no doubt heard of such a thing as the communion of saints.
What isit P Ia it the superficial doctrine of objeetivity cr is it the deeper
philosopby? , . . The Obrist of older theologies is the barren outward
fact, the dead Christ of history and dogma. But the Christ of the New

" Dispensation isan in-dwelling power, a living spirit, a fact of conscious-
ness. It is this philosophy of subjectivity which underlies the pilgrimages to
saints as they are called. . . , As pilgrims we spproach the great saints
and commune with them in spirit. We kill the distance of time and space:
We enter into them and they into us. In our souls we cherish them and
wo imbibe their character and principles.” (Vide Lecture, on “We Apostles of
the New Dispensation”)

For practically carrying out this principle of sabjec-
tivity, pilgrimages to some of these saints were organised,
‘The reader is not to suppose that these pilgrim devotees did
actoally undertake any joarney by land or by water. What
was done was this, For a week, tha diaciples were called
pon by Mr. Sen to live with Soorates, Moses or Mahomet,
in other words, to spend the week in meditating npon the
preachings and doings of any particnlar prophet ; and gn the
woncluding Sunday,  ‘“aroom im Calcutta (in Mr. Sen’s
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Rouse) was transformed into an historical site in Palestiines
Greece, Arabia or Northern India; conversation ¥raé carried
dn with the prophet invoked; lessoris were teught amd
learned ; a vivid imagination brought the historical person
before the assembly, and hid atterahees of centaries hge
were applied more or less skillfully t6 the exigenei¢s of the
predent fime- or the difficulties of existing theoldgical
speculation.” (I ¢nete the words ef that apprematwe
teviewer referred to before.)

A few remarks in way of comments seem bto id
necessary. The long and short of all this pompouns phras
seology,—the communion of saints, the pilgrimage to saints,
&c., seems to be the inculcation of the duty of loving them,
snd of cherishing them iti our souls, and of spiritually imé
bibing whatever is good il their Uharacters and principlas |
What loving, reverent and plous heart will say, no to thin b
Is it not natural for all who really love God and love
godliness, to love dll the good snd great of the world P
pay more, all really faithful and God—lovmg souls great
and small ? Pope once deecribed.

“ Vioe is a monster of so frightful a mien,
As to be hated meeds but to be seen.”

Cdu not the very same thing be ssid with vegari
to réal greatness, with the substitution of = few words?
Greatness is an ngel of so lovely & mien, i

* Asto beloved needs but to be seen.”

Advise young men, as much as yon oan, to rend bhe
}ives not only of those who have beem dalled prophets i
thé world’s history, but also of many others who walked
$4 the humbler and. quister paths of life; whose names
¥eay not stand oub prothinently at the hesds of sects ar
‘epochs, but who nevettheloss lived esrnest, hounest, and
‘manly lives upon earth, and speakt to otur hearts ia more
intelligible tones, being moré akin to our common place
tempted, evéry day lives. Teach youug men -to meditate
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aad pray over these lives well, with & view to -imbibe
$he good that is in them ; but why do you single out only
the recognized prophets of the world, connect them. with a
supernatural theory, describe them as Heaven’s delegates
snd messengers, and then represent such a belief as an
essential and fundamental part of your creed ?
' Let the Brahmo resder clearly grasp the points of
¢ontention, in this case.—(1) First, we protest - against
raising our natural love and reverence for the great and
the .good into a cut and dry theory, a defined and well
proportioned doctrine, like .the doctrine of Dispensation.
(2) Secondly, we protest against making such a doctrine
an important article of faith, as if in going to God we must
necessarily go through prophets, as instanced in the case of
the Alwars and Bhkaktas of the Vishnava sects of Southern
India. The former process invests these greatmen with
supernatural mission, consequently with supernatural antho-
rity, and makes honest difference from them a heinous sin,
and submission to their authority the highest virtue; and
thus inevitably tends to repress freedom of thought and
conscience ; whereas the second course, inseparably con-
nects such a doctrine with the religious aspirations of many
barnest minds, fatally warping their judgments and leadiog
them into many wrong dootrines and practioes ; and tends
to introduce saint-worship and intercession.

Then again is the view presented in the doctrine of
#¢ Greatmen’’. the correot one ? Is it not more reasonable to
ook upon the world’s Greatmen more as Earth’s delegates to
Heaven, than as Heaven’s representatives? Are they not
properly speaking, extraordinarily gifted individuals, in
'whom the collective prayers of a race find & representation
and a vent? Does not a careful perusal of history tell us that
they do not appear as Heaven’s commissioned agents, but
%s the ablest exponents of the unuttered but widely-felt
thoughts and sentiments of their race and times P—-that
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the individual rays of many mipds are brought into & foous
in them '—that their age makes them ?—that they are the
children of many little minds; consequently, they do not
come to rule or togive law, but are rather pashed forward
by the surging waves of national sentiment to be their lesders
sud mouthpieces,—and to serve them as their advocates ?

Nor does Mr. Sen altogether omit to mnotice this
view in his lecture. History tells us that at the time
when Jesus was born, the whole Jewish race was in a state
of deep religious ferment, consequent upon their contact
with gentile thought. The earnest aud pions amongst them
were lamenting over the spectacle of political slavery under
foreigners, and of corruption and degeneracy at home,
and were almost daily expecting the advent of the promised
King of the Jews. The birth of Buddha was also preceded
by a deep vational ferment, consequent upon the tyranny of
the. Brahmius. The whole coantry was groaening under
her spiritual chains. No rank or order of society was
safe against the invasions and encroachments of the Brah-
mins. The Sudras were repressed by the most inhuman
laws; the kings often came into collision with the sacer-
‘dotal power and were subjected to penalties of disgrace
and ex-communication; the middle and bread-winning
classes found themselves despoiled of much of the fruits
of their labour by the priestly impositions. Buddha made
himself an exponent of this national groaning, and hence
was his marvellous success with the oppressed classcs.
‘Mahomet too appeared at a juncture peculiar in the history
of Arabia. At aboat, and a little before this time, we
fiud the Arabian youths zealously devoting themselves to
the stndy of Hebrew and Greek, competing for honors by
ecitation of poetry in their national fairs, and earnestly
‘discussing deep questions of philosophy and faith. What
wonder that a great intrepid and earnest spirit like
Mshomet’s should catch the national fire and give it
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definite shape and ‘vent. I need not dilate any - further.
It is this view that leads me to think that the -doctrine
that raises them to Kingship as God’s répresentatives,
and invests them with infallible anthority, is fundamentally
and essentially wrong. It is needlessto say, that by virtae
of their great depth of nature, their greater earnestness
aid integrity of purpose, and their thorough self-surrénder -
to their ideas, they place themselves, in a larger measure,
wnder the operation of the Divine spirit, and in many cases
sct as ““seers,” by the discovery of many a precious truth,
Yet we should sternly set our faces against & doctrine,
which by teaching men to regard them as divine aathority
in matters of faith, tends to consecrate error, lower consoi+
énce, corrupt morals, and restrain freedom of thought«
The best illustration of what I mean, is to be found in the
. fact, that Mr, Sen shaved himself in imitation of Chais
tanya, baptised: himself in imitation of Jesus; and hurled
curees on his enemies in imitation of Mahomet. He would
not have certainly done so, if he had not first raised his
prototypes, by an erromeous doctrine, into the rank of
Divioe guides and then undertaken to find out the deep
snd hiddén meanings of all their sayings and doings. If

such is the case with him, how. much more terrible and
fatal would be the. mﬂuence of this dootrine on others, and
let the mansworship movement bear witness on behalf of
¢this apprehension.

~ 'The flag ceremony.éNext after the communion
of Saints comes the conseeration of the banner of the New

Dlspensatxon Let me quote the Words of the Sunday
“Mirror of January 80th 1881

* Bvery faithful Brahmo and member of the New w
was exhorted t¢ vow his allegianes to this banner of regeperated
‘and saving thelsm ‘Aceardingly, on: the evemng of the snn
‘festival held on Bunday last, the' prominent bject, moticed by the
‘sonyréilion was'a handsome érimson silk Baaner, motnted upsa »
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silver pele, fixed on the open space of marble pavemens in front
of the pulpit, After the Sunkeertun at suaset, began the céremony
announced before, of unfurling the flag of the New Dispensation;
A new form of evening worship called Arati was first gone through.”
% # #» The worshippers beld each alighted eandle in his hand
creating a brilliant and pictaresque effect.  Dozens of musiesl instra.
ments, from the English bugle and gong to the traditional conch
shell, were londly and simultaneously performed upon. The varied
aud deafening peals isswing from these instraments, combined with
the voices of scores of men, who stood up and went round in a circle
with the burning tapers in their hands, heartily chanting the Arati
hymn, prodaced mpon the immense crowd, present, an effact whmh
must be felt to be described.”

Only two things the Mirror forgets to mention. Mr.
Sen himself fanned this banner in the orthodox idelatrous
fashion with the chamur, and also kissed it as I am credibly
informed; whilst many of the followers touched it, as a mark
of their fealty, and bowed before it, altheugh it has been
said afterwards that in so doing they did not bow to the
flag but to God.

T need scarcely enter into any thing kke a serions dis-
cussion about the introduction of this ceremony. I donet
know whetherI should take notice of the thoroughly childish
argument, that the English have their flags, the French have
their flags and 80 on, why should not the New Dispensation
which has obtainred such.signal victories against sin and
unbelief shonld have one? Nations have their banners to
form a rallying centre in the battle field and for many other
purposes, am I to believe that the same necessity there
exists, even in the case of a religious seciety, whose sole
business is, or at least should be, to preach and propagate the
Kingdom of Heaven, which is always within, and is essenti-
ally of a moral and spiritual nature? Of course it serves
one purpose—viz to produce effect, as will be seen from
the ‘italicised words in the above extract. But it is not
& very moble or worthy purpose aiber all fora religious
body. ‘
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IV. The ceremony of the Eucharist—This
ceremony was performed, in imitation of the Christian
Bacrament, on the 6th of March 1881. I quote a full
description of it from the first number of the New Dupen-
:alum, Mr, Sen’s own paper. '

*On Sunday, the 6th March, the ceremony of adapting the sacra.’
meat to Hiudu life was performed, with due solemnity, in accordance’
with the pricciple above set forth. The Hindu apostles of Chrisr,
guthered after prayer in the dinner hall, and sat vpon the floor upun
bure gronnd. Upou a silver plate was Rice, and iu a small gogict,
wus Water, and there were flowers and leaves around botb. 'I'ne
minister (Mr. Sen) read the following verses from Luke XXII:—

“And he took bread and gave thanks, and brake it, and guve
unto them, suying., This is my body which is given for you. ‘LhLis
do in remembrance of me.

* Likewise also the cup after supper, saying, this cup is bha
new testament in my blood which is shed for you.

A prayer was then offered, asking the Lord to bleis the sacra-
mental rice and water :-— .

Touch this rice and this water, O Holy Spirit, and tuarn their
grossly material substance into sanctifying spiritual forces, that
they may upoun entering our system be assimilated to it as the flesh
and blood of all the saints, in Christ Jesus. Satisfy the hunger and
thirst of our souls with tbe rich food and drink thou hast.placed
before us. Invigorate us with Chrmboforce and nourish us with
saintly life,

The Lord blessed the rice and He blessed the water.

And these were then served in small quantities to those around;

and wen ate and drank reverently, and the women and children . -

also ate and drank, and t.hoy blessed God, the God of prophets aud
gaints.” I

I reserve the comments for the present. Only one thing
fequires to be mentioned in this connection. This ceremo-
py seems to be taking a permanent place amongst the
followers of Mr. Sen ; as Mr. P. C. Moozoomder, one of the
missionaries of Mr. Sen, performed it again, the other day, at
Simla, before his departure from that hill-station.
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V. The hom ceremony--The following estract
from the New Dispensation will give the reader an exact
idea of the thing.

“Ox Tuesday last the Sanctuary (a room in Mr. Sen’s house),
witnessed 8 new and imposing, and we may add, an instructive
spectacle. There was a large iron fire-pan in front of the Vedi
(pulpit) ; in an earthen vessel was ghee or clarified butter; bundles
of sticks aud pieces of fire-wood were gathered in one place, and
there was a large metallic spoon. Varieties of beautiful and fragrant
flowers and evergreens in abundance formed a semi-circle skirtin
the place where these things were arranged. No one was prepneﬁ
for such a sight, as none even amoung the select few who ‘were
present knew what was going to happen. Aftér the introductory
portion of the Service wag over, the ministér (Mr. 8en) inveked
Divine bleasing on the Ceremony which was to'be performed, and
prayed that it might becomée profitadle nto the Olkurch. He thed
lighted ap the fael before him, 4nd, pouting over it ¢larified buttér
produced a brisk Five, which he thus addressed :—

O Thou Blazing Agni, (fire) Great great art thou, great among
the forces in creation. We shall honor thee aud maguify thee becausé
of thy greatness and majesty. Thou art not God. We do not adore
thes. But in thes dwells the Lord, the Eternal Inextinguishable
Flame, the Light of the Universe, the immanent Fire; Fire of fire,
whom fire doth reveal and glorify. O thou brilliant Agni, in.thee
we behold our Resplendent Lord” and so on.

Thea followed a prayer to God, after which the minister cast the
six pieces of fuel into the burning fire, the congregation exclaiming
together, “ Victory to God, Victory to God, Victory to God.”

Comments are reserved for future.

VI. The ceremony of baptism—Let the reader

also form his idea of it from the following description of

_the ceremony, as found in the New Dispensation of June
16th. ,

 After Service in the Tabernacle the devotees congragated in
the family Senctuary. The minister (Mr. S8en) took his seat on the
vedt, (pulpit) and offered a short-prayer to the following effect :—

* Eternal Spirit, we Thy pilgrim servants, desire to go on pilgra-
mage to the Jordan, in the Holy Laud, for our redemption’s dake.
We desire t0 be where, eighteenr centuries ago, Jesus, Thy son, wis

R
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baptised. Gratify, Thou, our hesrt’s longing, aud guide us- and
cheer us in our pilgrimage..

“The devotees then formed a procession, and solemuly moved on,
singing a hymu with the accompaniment of the mridanga, the conch
shell and cymbals, till they reached the bathing ghaut of the Kamal
Sarabar, the tank attached to the Sanctuary. The place had been
decorated with flowers and evergreens, and the flag of the New Dis-
pensation was waving in the brevse. The devotees tuok their seuws
upon the steps of the ghaut; the minister sat upon a piece uf tiger’s
skin, stretched upon a wooden veds erected for the oocasion. Deep
silence prevailed. It was near midday, the torrid sun burning over-
head, when the minister addressed his people as follows :—

“ Beloved brethren, we have come into the lend of the Jews, and
we are seated on the bank of the Jordan. Let them that have eyes
see. Verily, verily, here was the Lord Jesus baptized eighicon
bhundred years ago- Behold the holy Waters wherein was the Son
of God immersed. See ye here the blessed Jesus, aud by his side
John the Baptist, administering the rite of Baptism, and behold in
the sky above the descent of the Holy Ghost. All three are here
present, Father, Son, and Holy Spirit, spiritusally united. Pilgrim-
brothers, mark their union to-day on this hallowed spot, aud see
how the Water shineth in celestial radiance. :

O THOU GREAT VARUNA, WATER OF LIFE.

“Sacred Water, Mighty Expause of Seas and Oceans and Rivers,
we glorify thee. Thou art not God but the Lord is in thee. Thou
art full of the beauty and glory of Heaven; each drop revealeth
the Divine face. Thoa art the Water of life. A most helpful
friend art thou unto us. From the clouds above thou comest in
copious showers to quench the thirst of the parched earth and to
fortilize its soil. Thou fillest rivers, seus and oceans. Thou cuuseat
the dry earth to become fruitful, and thou producest plentiful harvests
fruits and corn iu abundance, for our nourishmeut. O friend of the
human race, thou satisfiest vur hunger, thou appeussest our thirst, .
thou cleausest our body and our home, snd washest away filth and
impurity. O thou great purifier, thou heaicst disease and ‘thou
givest health. Cooler and comforter, daily we bathe in thee, and feél
refreshed and comforted Ships freighted with riches float upon thy
bosom, and oring us affluence from distautshores. O serene pucifier
thou extinguishest all agony, ard refreshest the troubled hesd. O
true friend and beuefactor, our veuerable aucestors loved thee, and
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‘hemored thee, and adored thes, And to-day, as in days gene by, the
Gangs, the Jamuna, the Narmada, the Godaveri, the Kaveri, the
Krighna, and all the sacred streame in the land are greatly revered
by the people. Say mighty Varuns, didet thou not suggest to Buddha
the idea of NirvanaP O thon extingvisher of the fire of all pain and
discomfort. And Jesus too magnified thee, snd he praised thee an
none ever did before. For be saw and found in thee new fife and
salvation. In the holy Jordan was the Son of God beptized. We
praise thee, we bless thee, Holy Water. Rain and river, lakes seas
and oceans we bless and magnify.

The minister read the whole of Matthew, Chapter IIL, “In
thoge days came John the Baptist preaching in the wilderness. of
Judea, &o.”

He explaiued the true secret of Baptism thus ;.—

Why did Jesus plunge into the water of the river? Because ha
saw the water was full of God. The Omnipresent Spirit of God
saw moving upon the face of the waters, and in every drop spatkled
Divinity. In such holy water, in the Jordan of divine lifo was
Jesus immersed. And as he dipped into Divinity, and straightway
he came out of the water, full of new or Divine life, and the
Holy S8pirit overhead announced his acceptance by God as His
“ beloved son.” Thus in him was the Father glorified. and likewise
the lnsplntlon of the Holy Ghost. Behold, my brethern, the water
before us is full of the Lord, and blessed are they who are bap-
tized in it a8 was Jesus of Nazareth.

The minister ancinted himself with flower-oil and went down

into the water. Standing with his head above the water und
reverently looking above he thus prayed:—May I behold Thy
bright and sweet face, (! God,my father, in the water that encom-
‘passes me ! Convert this water into the water of grace and holiness
that T may bé immersed in life everlasiing. May Thy beloved Son
-ahide in my.sonl] May John the Baptist be here to administer
‘anto me the sacred rite] And nuy Thy Holy Spim; hover over my
.bead and inspice me!
.~ Thus saying he thnce 1mmemed hlmself saying ** Glgry nnto
the Father,” "Glory unto the Son,” *“ Glory nnto the Holy Ghost.”
To magnify the Three-in-pne, he dipped once moure saymg, “ B.lessod
"be SacCHIDANANDA [—Truth, thom and Joy in One !’

With the water he washed lm eyes an& ears, hxs honds aud feot
/and prayed with clasped hands: ' & <
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From the very day of its foundation, the Breabmo
Baméj has been consistent abowt onme point—its protest
against idolatry. It has ever preached the duty and
necessity of pure spiritnal worship of God. It is a common
remark with intelligent idolaters, that in bowing before the
idol they do not worship it, bat they worship God-who as
an Omnipresent Being resides in it. Does not Mr. Sen
fiollow the same argument when he offers his thanks-
givings to fire or water and says—‘ thon art not God,
‘but in thee dwells the Lord.”* Is not sach practice half-way
to idolatry ? Alas! many of us have caused terrible misery
to our friends and relatives, for refusing to.bend our necks
to any material object, and for advocating the spiritual
‘worship of God. Many of us have heen persecuted,
excommunicated, and banished from home and family.
The mother’s heart-rending wailings have not yet subsided
in many houses. Could we but sit before the fire, thinking
God dwells there, or bathe in the fashion our friends have
‘done, in compliance with the requests of our friends and
relatives, all this misery and wailing could be at onee ended.
.But such a practice we look upon as deviation from the
grand mission of the Brahmo Samij,—viz to teach the

" people of this country the pure and apirtual worship of
God. It is a matter of deep sorrow indeed, that these
conoessions should have been made to idolatry by the New
Dispensation, after so many years of preaching and ex-
perience. Let the reader also particalarly notice that portion
.of the above extracts, where Mr. Sen prays, that these
‘peremonies ‘‘ might become profitable unto the Church,”
which clearly indicates that these rites were intended for
‘the Church, and are not so unimportant as some represent.
’ As regards the intreduction of these rites and cere.
monies, let ma state onr views as clearly as possible, for
it involves a question of vital importance, affecting the
very mission of the Brahmo Samfj. Higtory will tell the
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intelligent reader, that all the’ Hindu religions seetq,
without exception, have always tended to two great errors ;
first (1) to mysticism, as far aa the subjective side of
religion was ooncerned ; (2) secondly, to formalism, as
regards the objective side of it. These mistaken econ-
ceptions of piety bave produced most bameful results, In
the first place, (1) they have tanght the people to regard
religion as something apart from life, thereby causing &
fatal separation between religion and individual moral
conduct ; (2) secondly, they have diverted the attention of
all real aspirants after piety, from the fields of reform and
active philanthrophy, to the observance of lifeless forms;
(3) thirdly, they have left the relations of life without the
sanctifying influence of religious faith. It is the missiom
of the Brahmo Samfj to cure and eorrect these tendenocies.
It seems, that Mr, Sen, was, in the begioning, inspired
by the spirit of that mission. But the circumstances that
seem to have caused a perversion in this respect, are the
followiag. As a matter of fact, the Brahmo Samij is
almost entirely recrunited from the ranks of Hindus, the
devoutly disposed amongst whom, as a general rule, are
deeply imbued with these mystic and ritualistic notions
of piety. Consequently, no soomer did Mr. Sen assume’
the position of a leader, than he found himself daily
surrounded by a class of men, whose opinions and sentiments
were deeply satursted with these conceptions of piety.
Mr. Sen not having a very definite and clear conviction of
lns own, on the subject, could not but be silently influenced
by these opinions. He was naturally and unconsciously
Iod tq conform to their ideas and answer their expectations.
The consequence wes, that he rose in the estimation of this
claga as a saint and devotee, but as far as the proper
mission of the Brahmo Samij was concerned, he departed
further and further every year from his original lines. .The
effect of this relapse into the national exrors, on the Chmrch
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a8 & whole, has been quite chilling and deadening, a8 regards
every form of good work or reform. Read the internal history
of the more than 140 Churches scattered all over Indiss
and you observe an almost perfect blank with respect to acts
of public usefulness or philanthrophy. The few institutions
of that natnre we meet with in the Mofussil Samijes, are,
as a general rule, feebly kept up and receive but seeondary
attention. While near at home, the course of Mr. Sen’s
movement has been characterized by comparative paralysis
of every form of social or philanthropic work, but by
singularly marked and exuberant growth of every mystic
conception or ritualistic practice. Witness the fate the
“Indian Reform Association,” which laid its hands on much

| really useful work, has met with; but mark the unusual

development, during later years, of such things, s pro-
longing a prayer-meeting over five hours, singing and
dancing with ringing anklets at the feet, making use of
colored garments like mendicants, shaving in the fashion of
Hindn anchorites, making imaginary pilgrimages to the
spirits of prophets,and practising outward asceticism as great
acts of virtne. I must freely and candidly confess, that
many of the present members of the Sidbiran Brahmo
‘Samdj, who formerly belonged to Mr. Sen’s party and
‘whose notions of piety were unconsciously moulded by their
influeuce, are not yet altogether free from these erroneous
concepiions. 1t must have struck many an English reader
of our Brahmo journals, belonging to both parties, that
there is too much of the sentimental and mystical, and too
little of the practical or philanthropic about them. But
blessed be the name of God, we have grasped the true
:principle at last, and God helping we will abide by it
‘in the future. India absolutely requires that piety, which
will act as an elevating influence on her moral and social
life; which will give her honest truth-loving characters,
-good peaceful homes, and a purer society, whence injustice
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will be banished, and where following truth or living:
according to conscience will be no longer difficult ; which
will teach bher men and women to love righteousness and
hate sin, to practise virtne and sbun vice, as one wonld shan
poison ; which will not wait in~door till sin and suffering,:
hunger and nakedness, knock at the gate, bat will go out in-
search for opportunities of doing good; which will touch
and sanctify all walks of life and kindle a new moral light.
in this country ; and which will give her freedom and right-
eousness, and altogether lift the weight of sin aud poverty
that has been pressing for centuries, upon her life. This
is the piety we shall seek and promote. So help us God.-

Then again the remarks abount religious coquetry, in'-
the use of these forms, and the consequent injury done
to the cause of propagation of theism, which I have made
under the head of eclecticism, also apply here, and I need-
hardly repeat them. I have simply to refer the reader to:
them. -

Vows and asceticism.—But the ritualistic ten--
dency of our friends of the New Dispensation does not end
here. They have introduced many other things, too nume--
Pous to notice; one thing, however, I shall at this place’
mention. It is the custom of taking vows, in imitation of
the Roman.Catholic Church. Let the reader form an idea’
of these vows from the following description of a  vow of’
Poverty,” which I quote from the New Dispensation of
April 21st of this year.

“ON Tuesday, the 15th March 1881, the Apostles of the New Dispen.
sation were duly admitted into the Apostolic Order. As the Vow of Poverty
is easential to admission to the holy order, theminister (Mr. Sen) appuared as'a-

+ candidate for it, on behalf of himself and his brother-apostles. The first.
ceremonoy which was gone through, after they had all assembled outside the
Sanctuary, was the washing of feet. One after another they came to the place
where thero was a low wooden seat, and sat upon it. The Pratipalac, (manager)
who looks after their daily food, bowed, and wasbed the feet of the Apostles as
they sat wigh their feet stretched upon a bason, while the Upadhaya, (another
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apostie) wiped thiem with a towel. They then went solemnly into the Sanétus
ary, aud took there seats. The minister bowed before the bason, then raising his
head hdrank out of it, and invoked Ged's bleasing that he might become a
worthy servant. He then took Lis seat on the Vedi (pulpit.) Christ’s solemn charge
to his Apostles was then read, and the first portion of the service was gone
through and hymns chanted ; after which the Upadhaya stood up, aud received
the Medal of the New Dispensation. He then as chief priest administered the
vow. He presented to the minister (Mr. Sen) a Medal, which he reverently
accepted and wore on his person. Then followed the presentation of a stick
and a scrip, both national symbols of mendicancy. Dressed in gaéric, with head
shaved, the Servant of the Apostles (Mr. Sen) humbly received these, and asked
Jor alms. Thereupon rice and vegetables were put into the amall bag.

The above ceremony will also remind the reader that
portion of the Bible where Jesus washes the feet of his
disciples before sending them away to preach the gospel.
Perhaps some remarks on asceticism will not be out of
place. It s not at all & new thing in this country ; rather
looking to the view of the world, universally prevalent
_ smongst all the sects in this country, it seems to be a
legitimate result of the development of religious thought.
All the sects, and schools of thought in India, almost
without exception, believe in the doctrine of maya, which
regards this world as & delusion and snare, and all the
desires that bind men to this world as fatal propensities.
¢ Who is thy wife, and who thy son’; cries the great
Sankara, ‘the world is a wonderful delusion,” In strict
obedience to his view of the world this great intellectual
laminary of India, was an earuest preacher of the doctrine
of Sannyas or perfect renunciation of the world, Buddha’s
earnest struggle, during the 12 years of probation in the
forest, was in fact an unceasing inquiry into the question—
bhow to vanquish the powers of the world and to be
above its delusions and desires- This dark and dismeb
view of the world, and of the cravings of the flesh, was dleo
very prevalent in the Romish Church during the middle
ages ;—which led the ¢ God-intoxicated” Thomas a
Kempis' to sigh in these words; “ What return shalt ¥
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muke to: thee for this-grace? For it is not granted to all
$o forsake all, to renounce the world, and to undertake a
kfo of religione retirement* It was this wrong view of
the world, which led these pious men, to inflist many
sufferings on their bodies. Many a noble instinct of' the
soul was ruthlessly orushed; all those sweet ties that bind
man to man and make human society so pleasing and
agreeable, were mercilessly broken; and the sacred and
binding duties of life were often ignored. As if in their
imability to shake off that unwelcome companion of the soul
—the physical body,—men wreaked their vengeance upon
it by torture and mutilation, and considered those acts aa
aceeptable service to God.

Our view of the world is quite otherwise. We no
longer look upou it as a delusion or a snare, or a dungeon
‘'where the soul lives in penal servitude. It is to our eyes a
nursery or a preparatory stage of existence, where a kind
and merciful Father has placed us for education and deve-
lopment. It has been beautifully adapted to the moral
‘and spiritual cultare of the human soul, during the first
stage of its existence. Our view being such the pri-
mary cause of all asceticisms is removed. We cannot
practise it as a renunciation of the world ; bat is their any
other cause that can lead us to adopt it as a rule of
religious life? I can well imagine the case of an earnest
person, sincerely struggling with momentous spiritual
difficulties, and temporarily neglecting the interests of hia
body, or of a penitent soul, over-powered with shame and
remorse, temporarily denying himself, out of sheer agony
of spirit, all the comforts of life ; but when such privations
are adopted as rules of spiritual life I can not but regard
it as a sad and serions mistake. For it is true piety,—the
real kingdom of Heaven in our hearts,—that we seek and
»no unnecessary infliction on the body. And where is true
piety to be sought ? Certainly not in shaving the head in a

e
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‘particalar fashion, in besmearing the bedy with ashes, in:
‘wearing the mendicant’s garments, in: boearing. a stick or-
morip, in making a maokery of peverty by begging alms ia
one’'s own house, and of his own family and friends, or im
w®ooking ome’s own food, bat i strict and uwnflinching fidelity
$o truth, in wamm and sctive love of mankind, in barning and:
enshusinatio love of jnssioe, in natorel and insfinctive dread
of wrong, in kumble and unestentations prectice of wirtue,
in modest forgetfalness of self, in earnest and soul-pervad--
ing love of God, and above all in feithfnl ebedience to His.
will. Briefly stated true piety oensists in loving God and
wloiog. His will, everything else besides being regarded as s
matter of perfect indifference te jt. Neither sensualism nor-
asceticssm oan be its aim or object. Yet when called upon
(by duty and the will of the Father, the traly pious man,.
cheerfnlly submits to greater privations and suﬂennga than
the best of ascetics or self-tormentors ever did.

Besides external asceticism, when practised as & part:
of spmtual exercise, just fails to attain the object it has
in view. Instead of humiliating the sonl, it fills it with &
false self-satisfaction and spiritual pride, diverts the eyes of
the spirit from the internal to the external, and sebe up false:
standards of spiritual and moral excellence ;—thereby
Jeading its votaries to-negléct the prineiples of real morality.
It is a matter of deep regret that after 8o many years of
healthy preaching our friends of the New Dispensation
should have fallen into these palpable mistakes,

Adesh or Divine Command.— Another poiat of
difference is the doctrine of Adesh or Divine command.
It is a morbid development of the doetrine of Inspiration.
Yet me first try $o give the reader an idea of the lattef
doctrine. In the year 1873 Mr. Sen delivered a lootaré
on “ Inepiration” in which the following passage occurs.

" “Then is man said to be inspired when God breathes into
‘him his holy spirit aud enkindles in him the fire of divine l’lfos ;e
wempouse L0 his oarnest prayess.” .
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Further on he very beautifally describes r—s

“An attitude of reverent humility and self-consecration, sn
attitade of childlike trust and meekness, an attitude indicative of 8
~deep consciousnees of weakness and a strong ssuse of the necessity
<of Bivine aid—such an attitude is prayer. . . . Directly the
soul assumes this position towards beaven, directly it comes inte
this latitude and longitude of the spirituul world, the rays of the
Eternal sun of righteousness fafl npon it and enlighten it.”

. Theabove two extraots clearly point to a spiritaal law-—
the law of prayer. Like the growth of a plant the growth
-of the haman soul is also two-sided. Thereis the sap coming
from beneath and there are the light and air coming from
-above—the prayer er aspinﬁern going up from man and the
graoe or inspiration comimg down frem Ged ; and its effect

i8 “ the enkindling in man of the fire of divine life,” as Mr:
Sen very happily putsit. Let me fartheér explain this doc-
trine—for it inculcates a sacred and importamt truth.
Compare the soul of man to & water-mill and the grace of
‘God to the running stream. Like the running waters god’s
saving parpose is ever present by the human soul; but as
10 mere placing of the mill by the water-side is sufficient
for the purposes of action, & particular arrangemént of the
wheels and machinery being necessary ;—and as unless tha§
is effected the waters may beat as strongly as ever against it
yet there will be no action; similarly unless the soul assumes
that particular attitnde towards God, the attitnde of child-
like trust, as Mr, Sen desoribes it, the manifestations of
Divine grace are net properly felt. And what are thosa
manifestations, bub the enkindling of divine life within,
leading to the regeneration of the inward nature.

This nataral view of the action of the epirit of God on
the soul of man, was what we all once understood by
inspiration. Yet there is another view of Inspiration.
To every pious and faithfal soul, every act impelled by a
sense of duty is inseparably asgociated with the will of Gods
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Similarly every thing that-is good or holy, every thing tha
is unalloyed by man’s selfishness or unclouded by the
passions of his soul, is a revelation of the Divine will.-
In this sense a pious and devout person, naturally accepts
the dictates of daty and his perceptions of the true, the
good, and the hdly, as perceptions of the Divine will. Bat
our {riends of the Dispensation go further. They have
begun to interpret divine command by sudden impulses of
their soul and even by signs and ‘indications in nature ;
a8 the following dialogue between Mr. Sen and God,
quoted from the devotional column of the Sunday Mirror
of 18th July, 1879 will show.

-Q. “In what shape them, O God Almxghby, doel thy voiee come
tous? . )

Aps. “ As & olear commanication of wisdom, as a quickening
influence, asan over-powering impulse, a8 & strange ocombination of
events in life poinling to a lesson for guidance, as sudden awaking

of the whole soul to a particular dnty, a8 an apprehension of
signe and indications tn nalure.”

Let the reader specially observe the italicised por-
tions, and ‘then in their light let him read the following
lines extracted from a letter written by Mr. Sen’s Misgien~
ary Conference to Mr. Tyssen in England.

“If it be said that they (the secessionists) did mot see the signs
- wherewith the Lord sealed his injunction in the present instance, (the
marriage of his daughter with the young Maharajah of Kutch Bebar)
it -was surely theirown fault. Intheaternalfitness of things, (2)inthe
political necessities of a vast and infant native State, (3) in the pecu-
liar recommendations of & model minor prinoe, {4) in the pressing
overtures of the representatives of Her Majesty's Government,(5) in
the exceptional and paramount considerations which regulate royal
marriages, (6) in the superior claims of the spirit over the Law, and
above.all in the over-ruling-decrees of a living Providence,every man
of faith and prayer recogunised indications of Heaven's approval P

One thing must be very clear to the thoughtful reader.
We are told for instance, that (1) because the political
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mecessities of ‘the .Kuch Behar State demanded :a speedy
marriage, -(3) ‘because the minor prince had peculiar
recommendations, (3) because fiord Lytton’s Governmens -
pressed him to celebrate the marriage before the Rajah’s
-departare for England, (4) becanse the exceptional con-
sideration of leaving a wife to adopt an heir to the State,
in case of the Raja’s death in England, was felt to be
paramount, Mr. Sen at once interpreted his smpulse .in
favour of the match as a Divine Command-and submitted te
the overruling decrees of Providence, waiving the conside-
rations of the Law, with the pious.oonsolation, that the spirit
‘is always superior to'the Law.

Hence I infer that the present view of Adesh or Divine
‘Command, advoeated by the New Dispensation simply means
this—In every case of some dificulty, whether -a matter -of
pure reason, or of conscience, the impulse you feel after
prayer, if further supportel by combination of events in
life -or by signs and indications in nature, accept as -an
indication of Divine command. And it needs scarcely be
remarked, that such™ signs and indications are seldom
wanting, when the mind is bent-upon finding them.

Farther illustration of this view of Divine Command
will be found in the following incident, which an apostle of
the New Dispensafion onoe related.to the present writer.
This apostle brother was once residing on the Simla hills ;
whence he felt an impulseto go down and be present at
the anniversary of the Lahore Samfj. - He took it as a
Divine impualse. But soon sfter this, he read in & number
of the Sunday Mirror that another apostle had been
sppointed by his friends in Calcutta te proceed to Lahore.
This puzzled him a little. . He again pressed it in his
prayers. The original impulse remained. Then he came
down, atd to his utter astonishment came to learn, that the
brother apostle who had started from Calcutta, was detained
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by illness on his way. This impulse, suppérted by the
unexpeocted detention -of the brother-spostle, laft ne doabs
". in his mind asto its Divine charaeter.

Far be it from me to sceff at these devout inter<
protations of the Diwine will. They prova above all =
hincere anxiety to know the Divine will and an anxious
solicitude for submission to that will. I might silently and
reverently overlook such a tendency in & pious friend, rather
than choose to disturb the quiet enjoyment of his faith 3
and perhaps I might leve and pity him the more for & ; but
when a theory like this is raised imto a settled doctrine of
the Church, and when depaiture er difference from suck
individual pious impalses is stigmatised, as “ the impotent
and feeble protest of man’s self suficient resson againad
the. economy eof Providenoe,” (Vide Mr. Sen remarks
quoted before) I feel disposed to cry oat, < hold, hold, you
are virtually teaching us to abrogate the fanctions of reason
and oconscience, and deify an unregalated impulse as tha
sovereign of the sonl ;—which eourse is sare to.be fruitfal
of many evils, and not unfrequently of terrible . mistakes.
Ultimately it may lead to a state of things similar to that
described in the following lines from a resolution of the
Government of Bengal, '

_ “ Intimation was received by the Commissiener of Orissa, on the 9ih
March last, that & party of fanatios, consisting of twelve men snd three,
women, had entéred the temple of Jagamnath fn Par on st idem, with the
vbject of burning the idol of Jaggemasth, and that & distarbanos had taked
place, in which one of the fanatios bad lest his life. The party in question
,were residents of Sambulpore in the Central Provinces, and they stated
that they Were indaced €o ‘come to Puri in consequence of one of their
‘co-religionists (the decdased) Kaving deen commanded By their Guiy
an invisible Leing ﬁﬁmdnpcdfmhbrhg&nimgudm
:.:h;‘:::hn, oad Subhadra on of the tamplo and 0 bwin them om

-Loyalty.—Like the communion of saints loyalty te
Abe reiguing sovereign also forms an essoutinl and fundae
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wenibel article of faith in the creed of the New Dispensation..
The following limes from the first number of the New  Dis--
pensation, will give the reader an idea of the loyalty of the-
New Dispensation. . .

“The earthly soverciga is God’l representative; and must
therefore heve onr allegiauce and homage. We look upen Victoria
as our Queen Mother and we are politically her children. ® & #
Therefore, we love her and. honor her, and consider loyalty to be as.
secred as dlial obedience: A mam who hates his sovereign is-
morally as culpable as he whe abhors and maitreats his father on
mother. Sedition is rebellion againss the authonity of God's- repro-
pentative and therefore, against Godi”

This ie the old end exploded dootrine of the-Divine:
right of Kings. What do eur friends mean by the word.
sovereign? Is it the partioular person, who sits npon a
throme, for the time being, or is it that power in a nation,.
essentially representing the people, and upheld by popular
voice, which is tbe proper guardiaw of law, order and justice ¥
f it is the former, the dootrine is foolish in thecextreme, and
in many eases would amount to. this ;~—thas in the midst of
srambling dynasties and the oconflict of power, whatever
fortunate adventurer susoeeds in usarping the throne, and in
establishing himself thers, is to be looked wpon as Heaven’s
representative, and ungrudging sabmission to him, as &
person, is a primary and cardieal viriae, ia all cases and all
senditions, and shomld be regardad a8 a fnndamental pria+
ciple of religion. If it is the latter, then loyalty to o
sovercign means loyally to law, arder and justice and the
power which lawfully represents them in o ocoantry. This
view of the queation is sure to engage the conourrence ef
svary thoughtful mind. And it is this view, which leads
svery sensible man to set his face against all wiolent
sttempis, made by individuals or olasees, against the
setablished law and order of a country, under the deluded
jmpression that sach attempts are remedies for aexisting
politioal. exils, however much ke may aympashize with the
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justioe or reasonableness of some of their demands. Loyalty-
to Law and Ovder, is & sound principle of action withm
every educated mind. :
Politics is beyond: the- sphere of operations of the
Brahmo' Saméij. Yet when our friends go- the lergth of
\/ making it an important article' of faith, we must at once-
tell the Brahmo. reader, that in politics we are for represen«-
tative Government by the people- themselves #.¢., a.Governs
ment where laws are- made-and the oountry is governed noé
Jor themr but by theem But how far-this abstract principle-
bear application to the present needs aud circumstances-
of this eountry, is a question we have not much thought-
abont, and are net in a position to decide. We- rather
incline to believe that this conatry is not yet ripe for real
representative Government en any large scale, and in ita-
proper sense. But every step towards the attainment of
that ultimate good commands our sympethy and moral
support. Then, as regards the present government, it has
many claims on our love and gratitude; in the first place,.
for having tanght us, and having created these aspirations
in our breasts, for having been instrumental in dispelling
the darkness of superstision and prejudice, for having
established peace and good government, for having deve~
Joped the material resources of the country by encoure
aging commerce, for having facilitated the imtercourse of
the races by opening new channels of communication;
- for haying taught us a language which not only helps us
in interchanging our thoughts bat places ws in commaunir
cation with the civilisation of the West, for having boldly
tried to grapple with ignoranee, pestilence, and famine,
for having graciously accorded to the people the privileges
of free speech, and the rights of free eonscience, and for
having directly and indirectly admitted the people of . thia
country into a political school, the best of its kind perhaps,
for learning those very arts of self-government, which alone
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&0 ‘permanenily confer upon a people the blessings of
wepresentative rale. It is matural for a pious heart to mark
#the hand of Providence in these ‘blessings, and also ia
all the important moral and spiritual ‘results directly and
‘indirectly flowing from this p.titical connection ; but surely
it is fodlishness to build ‘this sentiment into an essentinl

Viarticle 6 Tiith, .and then agaim to give .# such an
‘objectionable form. 1 half saapect, that the New Dispen=
sation oreed dn this respect, is exactly similar to ite doctrine
of “@reatmen”. It evideutly springs from that essentiul-
1y erroneous-conception, ‘that the Fing, and ot the peopls,
is thesource of jpolitical power =—the dovereign being
JGod’s representarive on earth. 'People ‘who advocate theiv
theory of ** Greatmen,” are sare.to advocate amocracy ia
politics, Popery in matters of faith, aristocracy or epirita:d
hierarchy ia Charch goverament, and the rightful tyranny
of man.over woman 4in society. Consistently enough, it is
o one and all of these that our friends of the New Dispe =
sation are-daily drifting, The truth of this .is already
partly botne out by previous faets, and will be further
manifest as we.proceed.

Femals Bmancipation.-—The ‘qaestion of Femala
Education and Female Emancipation is another point cu
which we differ. It has-been a subject of -controversy ia
the Brahmo Sem#§ for a pretty long time, ns the readet
has been already informred ™ :the previous history. It is
a well-known fact that many of the leadirg members
of the Sadharan Brahmo Samij have been earnestly and
steadily tryfng, -since-sometime past,to give their women
‘the atvamtages-of highet education; and wore extended
social intercourse with the other sex, than is allowed

~ander the present -custom of female seclusion in Bengal.

"Thir our friends consider to be too dangerous av experiment;

-and under this impression they have never been slack

«r remiss in crying it down by means fair and foul. As fer
i
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themselves, they are very much opposed to the commingling
of the sexes, as will be best manifest frcm the following
lines from the first number of the New Dispensation :—

“Those who are trying the dangerous experiment of female
emancipation in these days of scepticiam and carnality had better
be warned in time. To all devont Hindus, to all Christian men and
women in this country, our humble prayer is that they should try
to prevent the indiscriminate commingling of the sexes. Zenana
seclusion, as it is, cannot and should not continue long. It is an evil,
and all right thinking men must proscribe it as such. To immure
woman in a cell, where neither the physical nor the moral ligh¢
of heaven can enter, and where she is doomed to spiritual slavery
and wretchedness, is an unpardonable invasion of human liberty,
against which both religion and civilization protest. Give tha
1ndian woman freedom. But let it be moral freedom ; not license to
do evil and go into paths of temptation and carnality, but free-
dom to serve God and to do that which is right and proper.”

The doctrine advocated in the above extract when
;properly understood means this ;—the worst feature of the
present custom of immuring woman in the zenana is that
she is debarred from the ‘“ moral light of Heaven” and
““ dpomed to spiritual slavery and wretchedness,” Give her
that moral light, make her mind free from that spiritual
thraldom, give her freedom to serve God.aud discharge her
duties well ; but do not allow her the liberty of moving
freely in society; either let her continue, with respect to
mingling with the other sex, as she is now, or which almost
amounts to the same thing, make her company exceedingly
limited and select.

The strict and almost jealous care, with which Mr. Sen
and his friends generally screen their ladies, not only from
the gaze of strangers, but also from that of many of their
friends and co-religionists, throws further light upon this
opinion, and shows that in this respect they are not much
above the level of popular prejudice.

Now, this view of female education naturally suggests
‘s number of questions. We feel inclined to ask,—whether
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#hie idea of giving the light of knowledge and yet denying
the gratification of the legitimate desire of more extended
éxperience, is self-consistent and reasonable ? (2)—whether
real freedom of thought will not necessarily and almost
inevitably lead to aspirations after social liberty? (8) whether
that real freedom of mind is at all attainable without varied
experience, and the contact with other minds? (4) whether
any thing like real education is at all possible nnder such:
restrictions ? (5); whether the extremely restricted limits we
prescribe for them will allow them sufficient scope to make-
themselves really useful to God and man, as our friends
think it desirable that they should do. I do not stop.
to discuss all these various questions, nor do I propose to
weigh in an even balance the respective rights of men and
women in society, but I do earnestly protest against the:
grievous wrong done to those, who advocate Female Eman-
cipation, by saying, that they are for precipitating woman
to her ruin, by helping her to tread the path of vice—or
encouraging her in the license of doing wrong, They base
all their efforts, let it be distinctly anderstood, upon a solemn
conviction,—that woman as she is situated in this country,
cannot fulfill her destiny, canmot properly discharge her
sacred fanction in society. She absolutely requires two
things, (1) education, (2) the Liberty of moving freely
in society. Indeed, much of the unattractiveness of
our homes, the corruption of our manners, the want
of culture of the finer virtues, the depression of social
purity, the low state of conjugal morality amongst
. men, the conservative tenacity of many wrong customs,
nay, even the deterioration of the physical and moral health
of our children, conseqnently of the people at large, through
generations, can be safely attributed to two causes, the
ignorarce and social seclusion of woman. Liberty without
the regulatiog balance of sound moral culture is as much
injurious to man as to woman. Yet women as well as men,
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must hare opportunities of observation and informetiony off
comparison and emnlation, of mistake and correctivn, o
struggle and. victory, before those qualitics of charucter:
can be: properly deweloped in them, which alone can make:
them really useful in their respective spheres. Do the same-
for younr womenr as: you would do for: your ment. Train-
~ them up tor principles of pietty: and morality, to habits of-
thought and right action, and they will avoid the wrong and"
seek the right, as hundreds. of us, men, are daily doing, in-
spite of the widest possible liberty we enjoy. Enkindle in:
them thie divine life; and the life will be light unto their eyes.
Let all; our edueational sgencies be ath epenation;. to:imprint.
on the minds. of the rising: generations ofi our youth, both.
male sud fewale, sound, moral puinciples, Rrinciples,- that -
would stand them.inigood stead in the:actual sembat of life ;
and then allow them, scope and sphere to make themselves.
useful to God and man. What the members of the Sadbaran.
Brahme Samdj. are. doing: for the elavation, and: emancipa-.
tion.of women will:be.stated: hereafter. Kor- the present.
I¢t the.reader briefly know, thas along with the efforts for-
giving their wives and duughters more extended social in-
tercourss;. the members of the. Sadharan Brahmp Sagnij are
not uamindful of the. other: and higher duty of giving:
them. sound: intelectual snd moral education. They are
principally supporting, a Bosrding: School for higher:edu-
cation of Females. under government, by sendiug their girls;
they. have organised.a Ladies’- Associution: intended for the.
intellactunl and moral improvement of their women ; and.
bold special, serwices: for femalgs, where.the ministers and
w/issiquaries. of. the- Samij: are. every, new and-then culled-.
upon ta.preach. These efforts i the direotion. of lifting the.
wieght from the lot oft woman:haye been characterized by-
oar friends as dangerous. Those who are engaged iu this.
aifficalt work of reform, know that such au experiment,,
&Rart. but be attended: with occagional cases.of wrang-dore
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ing and license, but shey have fixed their eyes upon s prin~
«iple and will not swerve from their dusy fur any amount
ef oppousition from the other side, Muy God grant, that.
through their humble exertions & beiter day may dawn
wpon- women in India.

Chmrch-government.—The lust poins of difference-
with which I shall close my present liss of differences is:
owe of vital impertanee, It is the question of Church-go—
vernment. Our idea of a Church is, that # is & Sumily of’
God’s worshippers, where the abuse er misapprepriation of’
all power by oue or a fow is impious. The Church is,
essentially a cominon-wealth and shomld: be gowermed by
the voice of all God’s children.. Bt the New Dispemsation
Mlea is quite otherwise. Let the: Sunday Mirrer of Nevem~
ber 13th 1881 speak for itself.

“ Bpdigipup leadbre re expected to spesk: with anthority —an antherity
vyceived fruin heamen. The wery ring of esmnestness and sincerity' which:
charaoterises their ustierances, proves ti.at the voice with which they speak.
ix yot theirs, It follows thersfore, that ignorauce of God g, ves no title to.
vote; aud such ignorance is the distinguisuing tiait of vthe majority of’
a. sommunity. To talk of & demovrusy in mabters transcendental is to:
attuin the heignt of the ludicrous. Our opinion is- that & church should be:
ewinently aiistocratic, and n -t dewocraticc. We use the w rd “aristo~
ciatic” in its liberal sensr, meaning of tue bes'. Lu other words, those.
that apesk with authoriy aie the.only gensons fiv to give laws # the church,,
and the. aviustrugteu are required, by slow progruss aud education, to
wrtain the standurd of che leaders. The New Dispensation bae auwe.
down t eqtabiish jnst such. un ariswoeracy in the world.”

Kead also the following prayer-of Mr. Sen, extrac ed.
i the Theistic Quarterly Review of March, 1879.

 They tell me, O,Heavenip Kather,, to a ¢ uceording to their o-un els,.
T ey tell me that I should not be 80 pronu ad couceited as to seck the.
light ot heaven directly, but shonld humbly abide by the decision of my
best and. most iuwligent firieuds, and fuliow the. salutary advice of
6, lightened councils ai.d commitess. Father, this Thy cohild cannot do,,
f:r Tuou hast trained biw ditferently. 1 caunot forllow wen,, for Ldo nok
understand tueir lavgunge. Their words are-a puzzle to me, aud thein
ipstraction but confusion. Tiiy lauguage is neither Honrew nor Sa: skrity.
Lby wice cleur-s)oken, O Gud,uud lat we hear Tiee quutinnully .
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Let the reader carefully mark the several steps:of thes
argument. He alone, who can speak with authority,,
derived from God, is fit to vote; and as the majority are-
men, who receive no inspiration from God and, therefore,.
cannot speak with authority, they are not fit to.vote ;. their-
business being simply to hear and obey and try to rise to-
the standard of the leaders. It of course- follows, that in
as much as the majority have no right to vote,.the elestion
of these leaders does not depend on them. The authority
by which they rule is absolutely derived. from. God, or:
they coufer it upon themselves. Then mark, Mr. Sen dis-
tinctly declares, that by his training and mental habits.
he is incapable of abiding by the decision. of Committees..
Let the reader also. remember the extract quoted before, .
where he declares himself as a perennially and perpetually
inspired person. And it is quite patent to.reason, why he
should not at all seek the counsels of men. This very dis-
regard of the voice of others, according to the Mirror, gives
him the title to. rule. I do.not find fault with my friends of
the New Dispensation, for giving expression to their views,,
but I am anxious that the reader should grasp their real
meaning.

Having enabled the reader to do so, I should like to.
ask him whether the common-wealth principle in matters.
of Church government, is at all applicable to a body of
men who hold such views, and of whom Mr. Sen is the head ?
Let him answer this question honestly and distinctly-
For there cannot be two answers.

1 now ask the reader to take note of the actual state
of things in the New Dispensation Church. I shall simply
mention a few facts, On reference to -the old files of the
Indian Mirror it will appear, that Mr. Sen was appointed
Secretary of the Sam4j, in the year 1866 or 67. (I am not
quite certain about the year.) Since that time I do not
know that he or any body else has been re-elected to the-
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podt. Secondly., there is no list of members. Thirdly, there
are no rules for the guidance of the .Society. Fourthly,
there is no Committee elected by the members to manage
the affairs of the Samaj. The few efforts after constitational
organisation that the reader finds, during the three or four
years preceding the second schism, were entirely due to
the exertions of the present leaders of the Sadbiran
Brahmo Samij, who were them struggling to introduce
their principles into the Church.

In the absence of all constitutional checks, the whole
fabric has been allowed to rest on the shoulders of Mr. Sen,
Let it be here gratefully acknowledged that he has not
spared himself, to render what be considered to be the best
gervice to his Church. But as an inevitable consequence, a
system of Popery has been evolved. This may sound rather
hard in the ears-of many, but I have facts to substantiate
my charge. Let them read, then, the following extratct
from the Sunday Mirror of December 7th 1879. It
represents a dialogue between Mr. Sen’s Congregation and
‘God, and is from the pen of Mr. Sen.

#Q. Wk desire to know Thy intention clearly and fully regard.
ing our relations to our minister (Mr. Sen)? '

A. There is no minister sppointed but by me. Leaders of
congregations are ordained by me. Therefore, treat your minister
as one who hath commission from Heaven. His words ye must
hear with faith and cherish with revernce.

Q. But has he not errors? * * *

A. With his unofficial position Heaven has nothing to do. If
heis abad man at home, unprincipled, selfish, ambitious, angry,
deceitful, jeslous, uutruthful, you will not surely imitate his
vices. &c &c.,

Q. How shall we then honor bim? Ifwe freely criticize his
opinions and doings, and condemn whatsoever is wrong in him,
his tastes and ideas and deeds, we must treat him a8 we treat other
people, us our equals aud infericrs, praising the gocd and ceusuring
the evil in them ?



80 THE NEW DISPENSATION.

A. As oneof you while at home. but not when in his ffice. His
-official pogition is different. When he ministers to your spiritu:d
wants and offers hi¢ prayers, and directs your missionary move
‘ments and otherwise renders services for your spiritual improve-
mrent, then bow refim as yonr minister,aind let the whole congrega-
tion adopt and follow his teachings.

Q. In what things are we to take lessons from hin: P

A, 1In all matters appertaining to the development and success
«of the present Mispensation. &c.,

Q. Bo'be it. But even in questions Jike thewe shall we folllow
‘blindly where we eannot comprehend P

A. Not blindly bat trastfelly, hoping and believing that T will
in #he fullness of time muke all thinge plain ard clear to yon, Yo
man can fully vx lnin the deep traths of the spirit worl |, unless t'e
Buoly Spirit reveals them to each individwal. Therefore believe,
and 1 will add to yomr faith knowledge.

Q. Ome question more, O Lord. If ever wve'think him mistaken
in these important matters connected with his official position, shell
‘we mot try to convince %im.¢¥ his errors and dissuade bim from{Jhis
path P

A. Tt 'mny be you nre nfistaken, and not. he,#n thesd partienl:e
instances. Therefore by yonr remonstrances you may run the ri-k
-of tempting your iminister to disobey me and vransgress*my wilk
Where he hus received my commsnd, he shall stand unmoved like a
rock amid the allurements, calumny and antagonism of the world,
-and faithfally do my will. If ye have anything.to say gainss bim
tome and tell me,

Let the reader mark the several steps of the argument
wontained in the-ubove extract. We are told for instance, by
Mr. Sen himself, that he is a < heaver~appointed minister ;'
what in his official capacity e can Rot be criticised as one of
the people ; that i matters pertnining to the development of
the Dispensation, his Chnreh should adaptand follow lis
teachings with implicit faith; that they must believe and
take things on trust, even ‘when they do not understand,
hoping that God will add knowledge to their faith; that
their’s is not to criticize any of his proceedings, or to try to
«conviuce him of hiserrors, but all that they skould do ou the
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occarion of sach unhappy differences, is to pray to God to
grant them light, for itis they who are more likely to
be in error, than he, who does these things by Divine Com-
mand. Does the Pope of Rome say anything more than
this? Are not the two well-known papal doctrines, visi--
ble here? First, that as far his official capacity goes, the
Pope is in-fallible ; secondly, that the highest duty for the-
people is to believe, hoping that knowledge would be added:
to their faith. Is it, [ now ask the reader, hard or
unjust to call this system a system of Popery? Let them
answer,

But wait ; I have also actual facts to defend my posi~
tion. I have simply to refer to Mr. Sen’s missionaries,
I purposely call them Mr. Sen’s missionaries, for the
voice of the Church is a matter of perfect indifference as
regards sheir appointment or dismissal. Who appoints
these missionaries then ! who keeps them in probation ?
who suspends or dismisses them, when they are found
guilty of any crime or fault unworthy of their vocation ?
¥ answer—Mr. Sen. I know this assertion will be stoutly
resisted. For all the missionaries, according to one of
their pet doctrines, are God-appointed men. I too believe.
that a true preacher of religion is he, who is divinely called.
Bat when these gentlemen are accepted and passed off as
missionaries of the Brahmo Samdj of India, who decides
that question ! Are the members (if there be members at
all) ever consulted on that subject? Is it not a faet, that,
if their voice had been ever consulted, many amongst the
present missionaries would be thrown out by reason of their
disqualification ? I mean no insult to these gentlemen, all
of whom are my persoual friends, and many of whom I
sincerely love and respect. But every earnest or devout
person is not necessarily fit to be a preacher. Yet has
Mr. Sen gone on appointing, suspending, and dismissing
missionaries according to the divine light within him. I

x
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peed not allade to the other fact, that owing to this state
of things, many, who earnestly and sinevrely wished to
gérve their Church, and bad actnally given up their secular
prospects, for that purpose, found if very difficult to pull oa
with Mr. Sea and his missionaries, in as much as their mental
and moral constitutions were found to be too bony to be easi-
ly swallowed ap by Mr. Sen’s authority. They had to give up
the thought of being recognised as missionaries of the Brah-
mo Sam8j of (ndia in despair. Isnot this Popery ? Isit any
wonder after this that the present missionaries of Mr, Seu,
should be men, who uphold everythiug he does. Many of
these brethren, (mind I do not doubt their sincerity,) were
chief actors, in that matter of paying saper-human honors,
which gave rise to the man-worship agitation ; most of them
again, according to certain revelations made by Pandit Bijay
Krishna Goswami, have entered into a written agreement,
binding themselves never to leave Mr. Sen. The exact
natare of this document, which I have never seen with my
own eyes, I do not know. I simply allude to it, as the fact
" bas been made public, and has not yet beem contradicted.
The publication of this documeut, in any of the Journals of
the New Dispeunsation, will be the best means of dispelling
any wrong impression that the mention of this fact may
create. Pandit Bijay Krishna Goswami, who was himself a
missionary of Mr. Sen, publicly said, that there was such a
document and which he himself had to sign.

However, let that pass; the reader cannot have any
doubt now that the New Dis pensation ie not a constitution-
al Church, it isno Church properly so ealled. The whole
thing rests upon the “inspired authority’’ of one man,
Porhups I will be doing injustice, if I do not notice
Mr. Seu’s “ Missionary Conference,” It is a self-elected
Council, which is said to deliberate on Charch matters,—
and many and prolonged are the discussions, carried on,
I'am told, but there is this peculiarity about it, ‘that all
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woioces at last ind an easy solation into one ¢ inspired” voice,
—for not a single voice of dissent has been up to this
time recorded against any of Mr. Sen’s proceedings.
8o I leave the reader to ponder over this mockery of a
constitutional Council.

As regards our views, I have already briefly told the
reader, that we look upon the Church as the family of
God’s worshippers and a common-wealth. We do earnestly
believe, that the warming influence of Divine grace is
operating upon every earnest and pious sonl amongst us;
that every individual worshipper, nay the meanest, the
poorest, the humblest, the most insignificant amongst us,
has some light within him, kindled there by the finger of
God, which the Cburch cannot safely despise ; that the full
torch of truth can only be formed by gathering these indi.
vidual lights; that the only check on wmoral obliquity,
favouritism, imperfect apprehension of truth, in the leaders,
is the voice and conscience of the Church at large; that
truth is better apprehended, and error is more surely
detected by the conflict of conscience in & religious Com-
munity ; that the best way of fastening the affections, and
securing the active sympathy of the members of the Church
in all Charch affairs, is to let them know that they are
brethren, and equally entitled to exercise their rights in
the Father’s family. Being thus persunaded, was it possir
ble, candid reader, to pull on with men, who resisted, with
might and main, the acceptance of these principles? Was
it possible, I do solemly ask you, un-informed Kuropeaa
critic | to continae to belong to a body of which Mr. Sen
was the head ! Pray bear with me, when I thack God, thay
he enabled quite feeble hands to once more hold aloft the
banner of truth and liberty. Freed from all these narrow,
noisome, and almost stinking surroundings, we feel that we
are at last in the midst of a free and constitutional Church,
Where every spiritual plant may freely grow and enjoy the
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free air of heaven. But yet I cannot but deeply deplore, on
behalf of our country, and on behalf of our frieuds who still
cling to the New Dispensation, that a movement which be-
gan its course with such glorious prospects should have
degenerated so soon, that the errors and aberrations of one
man should have thus spoiled the work of God. Believe me
reader, it is no} without some degree of pain that I use
these words. I feel that my attacks are levelled against
one, to whom I was once fondly attached, and still am bound
by ties of love and gratitude. But if he has embraced
error, if he has been unconsciously misleading the Church,
if through his self-sufficiency he has been spoiling the werk
of God, and if in doing se he now finds his breast too near
my shafts, I have simply to beg his pardon, and ask him to
stand aside ; for my object is merely the vindication of trath.
Let the reader also pardon .me, for causing pain to one, who
in epite of his errors and aberrations, has claimson my gra-
titude and respect.

Summary.—Now, reader, I have fully and faith-
fully described to you the leading points of difference as I
understand them; and in doing so, I feel I have said
nothing that is not in strict accordance with trath. I have
told you, for instance, how the doctrine of dispensation
secretly means the belief in a heaven-appointed leader,
whose preachings and precepts constitute that dispensation ;
—how in the case of Mr. Sen this dootrine is applied to
bimself indirectly by himself, and directly by many of his
followers ;j—how they look upon his utterances as revela=-
tions of inspired and infallible truth;—how Mr. Sen him-
gelf, considers his own self, as a singular and perennially
inspired person, and looks upon all hostile criticisms of his
proceedings, as protests against the dispensations of Pro-
vidence ;—how they make a parade of the devoutest senti-
ments of the heart, from which a pious soul should instinc.
$ively shrink;—how the vaunted eclecticism and solvent
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character of the New Dispensation is in fact an unintelligi-
ble idea and consquently an element of weakness;—how
their doctrine of Greatmen is in reality a mistaken theory
of the history of nations and fraitful of many mistakes;—
how their recently mtroduced ceremonies of Eucharist, Hom,
Baptismn, &c. all tend to redace Brahmoism into idolatry end
ritualism ;—hew they bhave fullen into the lamentable error
of practising eutward asceticism as acts of virtue;—how the
doctrine of inspiratien with them means the virtual degra-
dation of reason and ocenscience and the deification of an
svmpulse at their expense ;—how in politics they up-hold the
divine right of kings, in society the seclusion of womnn
from social life, and in charch matters the autbority of un
infallible Pope ;—how the Brahmo Samij of India is a
Bociety without constitation and withont all those legiti-
mate checks and restraints which a popular government
alone can provide. I now leave you to judge for yourself,
and hasten to finish this portion of my narrative with a
personal sketch of the man whose wild eccenmtricities we
thus deeply deplore.

Personal sketch of Mr. Sen.—Throughout his
career Mr. Sen has been distinguished for three things—
(1) a proad asd indomitable spirit—(2) a fine aud powerfal
intellect—(3) and a strong and vigorous will. These three
combined with a habit of entire self-reliance have raised
him to the prominent position he now occupies. From his ear-
liest connection with the Saméj, he stood unrivalled amongst
his friends and early associates, for these eminent quali-
ties of character. Added to these, there is an earnest,
fervid and entbusiastic temperament—the first requisite of
a reformer. He has also a richly endowed moral and spiri-
tual nature, which his strong will has helped him in
bringing to bear upon the movement he has been leading.
Like every other proud nature, he is shy to strangers, but
full of pleasant humour t friends, mild and affable to
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inferiors, but hanghty and untractable to the least show of
superiority in eothers, and specially nnder opposition;
conceiving his plans in silence, and carrying them with but
half-revealed purpose. He does not condescend to take
into his eonfidence even his immediate associates about his
plams, and has no friend properly so called. He is not alto-
gether above the art of over-reaching an enemy by clever
shifts, or of trying to compromise him by unfair and unge.
merous means. At times he is carried away by his wounded
pride to use harsh and abusive epithets against his oppo-
nente. Yet he has'been an example to many of us, of parity
of private conduct, earnestness of purpose, and of devot-
edness to noble pursuits. Many of his ways have been cer-
tainly those of a man of faith ; and many of the principles of
action he has enunciated for his Charch, show considerable
depth of spiritaal insight and keenness of moral perception.
For these we have always admired him and do yet
admire. But Mr. Sen in the meantime has allowed himself
to be led astray by an unfortunate idea—the idea of
his being a singularly inspired man. As a consequence
of this, Mr. Sen has given up all study. He has cut off all
the ochannels of communion with other contemporaneons
minds. In his lecture on “Am I an inspired prophet” he
exultingly remarks, ‘“How can he (meaning himself) who
scarcely reads two books in 365 days be reckoned wise or a
learned man !’ without knowing perhaps, that this cessa-
tion of commanion with other minds is the cause of his
later aberrations, as it was also the oase with Aunguste
Compte, the founder of the Positivist School of philosophy.
It is a moral rule, fit to be written in gold, thut whoever
wilfully cats himself off from the thought of mankind, him
God dooms to darkness and confusion.

For want of the check provided by a oonstitutional
form of government, he has practically developed a form of
Popery in his Church ; and for a similar want of the regulat-
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ing balance of communion with contemporaneous minds, he
has developed an amount of self-sufficiency which is almoss
sppalling. It seems his own self is the little world where
he mostly lives and moves ; 88 will be manifest from three
facts. (1) He magnifies the rcost common and ordinary
ineidents of his life into extraordinary marks of singula~
rity and greatness. As a proof of this, mark the following
declaration in his above mentioned lecture,—‘‘ My singula-
rity began when I was fourteen years of age. I then
abstained from animal food.” What would Theodore:
Parker think of this, who at a very early age clearly
felt that he was destined to be a minister of religion *
Not to go abroad, what would the celebrated Rajah
Ram Mohur Roy think of this, if he were living now, who in
his sixteenth yearraised the banner of revolt against idola-
try and was expelled from his home? What would a whole
host of others think of this, who gave many suach signs of
early religious precocity. Not to speak of others, I know
wany of my friends, who in those days to which Mr. Sen
allades in his lectnre, were led by the reading of Babu A. K.
Dutt’s travslation of Combe’s Constitution of Man, to give
up avimal food at the age of thirteen and fourteen. Is this
after all such a singular affuir, as should lesd Mr. Sen to
cry within himself ‘“ what a wonderful thing I am!”’ (2) The-
second fact is, Mr. Sen cannot dismiss any commendatory
remarks from his mind. As he lives and moves withiu his.
own self, these remarks come again and again to him, till he-
finds in them 'some traces of his greatness and singularity.
As a proof of this read the following—which I extract
from his lecture on * We apostles of the New Dispensation.”

“Sometime ago I remember, I was conversing with one of the
most pious Christian officials in India, now an ex-Lieutenant Gover-
nor. In the course of the conversation he looked at me seriously and
caimly for some moments, and said—what is it that makes you so
healthy and cheerful P Is it because you have a contented goul P
* & # I have since thought over the incident and the question
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hns recurved to me again and again. There is evidently something-
in me which anggests this question nnd I thank: God for-it.””

Had Mr. Sen’s mind been habituated to look aronnd
and lovk abroad, this simple remark dropped at a casual
coversation, would not certainly have lingered so long :n
his mind.

The third proof of Mr. Sen’s making his own self his.
little world is to be found in the fact, that he not only
magnifies his performances, he also maguifies his sufferings..
—Listen to what be says about these safferings.

“ My infatoated critics and cruel persecutors will perhaps goon.
and would not stop. Already they huve tormented my heurt and.
burnt my bones with the fire of pcrsecution. ® ¢ For nearly &
quarier of a centary have I suffered reviling and calumny, aud
aluogether the shades in my life are awfully dark and dismal.”™
—Lecture on * We Apostles of the new Dispensation.”

The news-paper fire of hostile criticism, which is
almost inseparable from public life, would not huve certainly
assumed such magnitude in Mr. Sen’s eyes, bad it not
been for his exclusive confivement to his own thoughts. Is
it any wonder after this that he should look upon his im-
pulses, as the whisperings of divine Providence, and his
commonplace thoughts as the immortal productions of his
genius and originality ? I stop bere, and in taking leave of
this man,—whose many sterling qualities of character we
all udmire,—whose preachings and exawple have given an
impetuas to 8o many minds,—many of whose utterances have
now aud then actually communicated many a precions moral
and spiritual truth,—to whom the present writer personally
uwes a debs of love and gratitude, in taking leave of this man
Ifeel, I once more repeat, that we have been compelled by his
own conduct and by a seuse of our duty to our Church, to
seek other and more congenial spheres of thonght and action
—though very much against our previous resolution.
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Now I shall call your attention, patient reader, to the
short history of the rise and progress of another institution
which God has called into existence, to vindicate trath, to
uphold the cause of human freedom, to preach and propa-
gate the purity of spiritual worship, to save the Brahmo
Samij from the corruptions of mysticism, popery, and ritu-
alism, and to help towards the establishment of the king-
dom of righteousness in thisland. For, certainly it is a will
higher than man’s, which is imperceptibly moulding all
our individual destinies into a grand and progressive des-
tiny—viz., the good of His Church. I do firmly believe,
that every truly earnest soul amongst us, has been called
by God and is being consciously or unconsciously led
by Bis spirit. The previous history must bave told you,
how the career of the Saméj, through many vicissitudes of
fortwne,and even throagh periods of temporary weakness and
degeneracy, has been one of continued progress ; how by a
privciple of natural selection, as it were, it has been evnabled,
to disecard error and assimilate trath ; how from thought it
camne to spwitual lifs, and from spiritaal life to active reform,
~—till it has made itself a powerful agency of social and
moral progress in this coantry ;-and how it has lighted up
the torch of truth in this land of darkness and superstition,
presenting better views of God, man and the world to our
countrymen. These are unfailing signs, which clearly indi- -
cate that the spirit of God lives and breathes within it. We
trustfally resign ourselves to the guidance of this Spirit, and .
follow the light vouchsafed unto us through the conscience.

The Sadbaran Brahmo Samij was duly organised by a

formal resolution passed at a public meetiug held on the
L
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15th of May, 1878 ; consequently, it has barely lived three
years and a few months upto this time. The circumstances
that led to its birth have been already related, and I shall
not detain the reader any longer upon them. I proceed
without further delay to lay before him, a brief survey of
its principles and work classified under three heads ;—(1)
8piritual (2) Constitutional (3) Practical. Bat in doing so
1 should ask him to bear in mind, that the Sadharan Brahmo
Samij is yet but a young and infant Society, and that all
its capacities of faith and work have not yet been properly
developed ; cousequently he is not to entertain very high
expectations about its performances, during the short period
of its existence.

Under the head of spiritual comes first the enunciation
of its principles. The principles as laid down by Raule II
of the Samaj and as enumerated in its covenant, to which
the signature of every intending member is required, are
four.

(1) Belief in the existence of an infinite Creator.

(2) Belief in the immortality of the soul.

(3) Belief in the duty and necessity of spiritual

worship of God.
(4) Disbelief in any infallible book or man, as the

means of salvation.

These were all that could be laid down within the
necessarily short compass of a rule; but a fuller exposition
of our views and principles seems to be necessary, with a
view to give the reader a clearer idea of the aim and scope
of the whole movement. I shall briefly state them, as far
as I understand them.

1st. We believe, that this Universe has sprung from,
and is sustained and governed by, the will of a Supreme
and self-existent Being, infinite in power, wisdow, love,
justice and boliness. His Providence is ever-active, special
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as well as universal. By reason of his iofinitude and
uniqueness, He is beyond our conception, but certainly not
beyond our knowledge and faith. We cannot conceive or
comprehend him except but partially throngh his manifest-
ations in nature and in man, but by means of our reason,
and instinct, faith and intuition, we can sufficiently know
Him, to belicve in Him and to worship him, in faith and
spirit, ,

2»d. Wae believe that man by virtue of his pecaliar
moral and spiritual constitution, aud of the peculiar privile-
ges eonsequent upon that constitution, and also by reason
of his conscious relationship with that Divine love and
justice, is the son of God, and as such is fit to know Him and
love Him, which is man’s highest destiny, and to serve Him,
which is his highest privilege.

38rd. We believe that worship or conscious moral and
spiritual intercourse with this Father, consisting of an atti-
tade of love, gratitude, trust, and reverence, is & most
sacred and solemn duty on man’s part, and the way to his
salvation.

4th. By salvation we mean that state of perfect union
of the son with the Father, where there is no extinction or
annihilation of his separate entity as a child, nor absorp~
tion into-the supreme Being, but perfect harmony between
his will and the will of the Father, through love and self~
surrender. 1t is both negative and positive. Negatively it
means liberation from sin and misery, and positively
a state of felicity consequent upon a conscious life in
God.

5th. We believe that the way to this salvation is not
through pantheism, which regards sin and misery as delu-
sions, vor through asceticism, which aspires to uproot the
desires and subjagate the body, but through lvve, which
teachos the soul w seck the will of the L'athor as the
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highest good. It does not snatch the soul away from
temptations, nor violently uproots the desires, but places
it above them and beyond them by making them matters
of indifference to its purpose or aim.

6th. We believe that man is destined for eternal
existence, of which his life on earth is but the first and the
preparatory stage ; that he is morally accountable for his
conduct ; and that there is no escape in the future from the
consquences of his acts in the present. The punishment of
sin is sure and inevitable, and forgiveness with God means
the permission of spiritual restoration.

7th. But we do not imagine any material Heaven or
Hell. There may be worlds and spheres, where haman
souls find themselves placed during the several stages of their
progress and development after death, but Heaven and Hell
with us are not places, but states. By Heaven we mean the joy
coneequent upon knowing and loving the Father, and upon
being allowed to hold unclouded intercourse with Him ;=
this being the highest reward of virtue; and by Hell we
mean that miserable state, where the soul is made unworthy
of intercourse with God, and finds delight in unrighteous-
ness;—which also is the worst panishment of sin.

8th. We do believe that not only out-ward morality
as recognized by society, but also the purity of the inward
nature, producing singleness of mind and holiness of inten-
tion, is one of the first conditions of proper spiritual inter~
course with God, and that the attainment of this holiness
should be a matter for earnest prayer.

9th., By sin we understand the conscious and willful
commission or indulgence of a deed, thought, or desire,
which leads the soul away from the Divine will, and also
the conscious and willful omission of any deed, thcught or
desire, which leads us towards the Divine will.

10th. By Divine will we understand that universal,
eternal and constant action of the Divine spirit, which,
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under given oconditions, is manifested in different shapes and
proportions, through our reason, conscience, affuctions and
will. When it breathes through the reason, it is wixdom,
enabling us to perceive the ¢rue; when flowing through the
‘conscience it is virtue—giving us a sense and knowledge of
the right ; when operating through the affections, it is love,
leading us to sevk the geod of others; and when influencing
the will it is courage— giving us firmness to stand upou duty.
The conditions of the action of this Divine will are love and
-s¢lf-surrender. Man’s bighest excellence can only be utiain-
ed throngh submission to this ever-active law of righteous-
ness and departure from it is his degradation and misery.
v 11th. We do not believe that man is a sinner by

birth, bat becomes so by his conscious and wilful oommus-
sions and omissions as described above.

12th. We believe that sincere repentance and earnest
prayer, are the means of his reconciliation with the Father.
Repentance is the awakening of love, fasth is the maturity
thereof, and regeneration is the result.

18th. By regeneration we mean the ultimate esta-
blishmeut of harmony of man’s will with the law of rightecus-
ness in his nature and the suppression of his siuful wiil.

14th. By prayer we understand that loving, trustful
and expectant attitude, which the soul naturally assumes
towards God, when it feels itself weak and fainting in its
struggles after spiritual progress.

15¢th. We believe that the prayer or aspiration of man,
by a universal spiritual law, is met by the tnspiration of
God, or infusion of Diviue energy into his soul, giving him
strength, purity and peace, which help him towards his spi-
ritual progress,—and that the action of this divine grace is
proportionate to the intensity of the prayer and thorough-
ness of the submission of the soul. 'This Divine inspiration,
according to peculiatly iutense longings and aspirations, at
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times assnmes the shape of special manifestations, in the case
of individuals and nations, as illustruted in the lives of
greatmen and great races.

16¢k. We do not look npon the world as a delusion
like the pantheist, nor as a place of bondage like the
believer in transmigration, nor as the heritage of fallen
humanity aud consequently an abode of sin and suffering,
J like the orthodox Christian, but we believe that the world
is a narsery for the soul, beautifully adapted for its growth
end development, and for the exercise and culture of its
moral and spiritual powers during the first stage of its
existence ; and that all the spiritual and moral ties thut
bind man to his family, and to his kind, are sacred and
divinely ordained.

17¢h.  In accordance with our views of God, man, and
the world, we believe that true piety does not consist in
quietism and wysticism, nor in outward ceremonies and
asceticism, but in the strict purity of inward and outward
conduct, in the sanctification of the relations of life, in ithe
combination and harmony of faith and work, of commu-
nion and prayer, and of love and philanthropy.

18th. We believe in public worship, first as & necessity
for our individual spiritual progress, secondly, as a duty
for the spiritual realization of the brotherhood of wan.

19th. We look upon caste and every other form of
denial of social or individual rights, by individuals or
classes, as impious and reprehensible, and as such a proper
tield of unceasing moral warfare for all true lovers of God.

20th. In accordance with the above spirit we look
upon the Church as essentially a family of brothers and
sisters, and as such a common-wealth in the strictest sense
of the term ; where the abuse or misappropriation of power
by one or a few, is unfair, ungodly and condcmnable.
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21st. We de not believe in any divinely revealed book,
nor in any infallible guide or Pope; but we regard all
perceptions of the really trme, good, and bholy, in any
book or man as revelations of God, and reverentially bow
before them.

22nd. We believe that religion is progressive ; that
all the religions of the world represent more or less rade-
and imperfect attempts to spell out the common religious.
instincts and spiritual inspirations of mankind ; that they
have not been made but have grown out of the spiritual life
of man, assuming different forms owing to difference of
intellectual, moral, social, and political conditions. So
there are traths in all and we cheerfully accept them.

28rd. In accordance with these views, we regard the
whole human race, as a family, of which God is the Father,
the world the abode, the Greatmen the elder brethren, the
scriptares of all nations the depositories of spiritaal
treasure, and the triumph of truth,love, and justice the ulti-
mate goal.

Encagh has been said I believe about our views and
principles to permanently silence such remarks as the fol-
lowing.

‘‘ Let those who disbelieve in providenee and inepiration repent
sincerely, and abjure their scepticism. and their dendly errors, and
then but not till then, will it be possible to restore the secessionists
(meaning the Sadharan Brahruo S8ami) party) to the orthodox
Church.” (meaning Mr. Sen’s Church)—Vide Letter to Mr. Tyssen,
Sunday Mirror October 9th 1881.

Or an opinion like the one shadowed forth in the
following words of Mr. Sen :—

“They look grave and devout, they are Brahmos and Deists,
they have learnt to close their eyes during prayer. But when you
draw them out in conversation you hear these pious infidels break
forth in language such as this—*Christ was a ocut-throat and an
jmpostor; Chaitanya was a dirty mendicant, he who claims ivspira-
tion is a fool and a humbug, asceticism is only a devise of cunniug
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priestr, God, is an abstract force, and can have no Providence andi
can never answer prayers.”—New Dispensation May 5th 1881,)

Itis an insolt going very deep to our hearts to class.
us with infidels, sceptics, rationalists and deists. These
cruel charges have been reiterated in the face of our earn-
est and sometimes indignant protests ; 4nd in our despair we-
have simply to pray, that God may yet open the eyes of our-
New Dispensation friends to the unusual degree of spiritnal
pride they are daily developing by their practice of asce-
ticism, and their fatal tendency towards formal and ceremo-~
nial religion.

As regards the mission of Brahmoism and the Brahmo
Samij, our views are quite clear and definite. As far as
this country is concerned, the mission of the Brahmo Samé},
i8 six-fold.

First, To proach and propagate the idea of a per-
sonal God—the Parama Purusha,asin Sanskrit He is called,
of a God who loves righteousness and hates sin.

Secandly, To preach and propagate and also to teach by
personal example the idea of true spiritual worrhip—con-
sisting of communion and prayer, as distinguished from the
outward observance of idolatrous rites ; which idea if once
proporly grasped will inevitably give rise to spiritual
struggles,

Thirdly, To divest conceptions of piety of the errors
of sentimentalism and mysticism on the one hand, aad
asceticism and ritnalism on the other; and thereby to
direct the religious enthusiasm of the people to channels of
practical usefulness, to fields of active philanthropy, and to
the elevation of individual and social life.

Fourthly, To seck and establish the grand but often for-
gotten truth of the brotherhood of man, by the overthrow
of caste, and every other form of tyranny of class over class;
—the elevation and emancipation of woman being an
important step in this direction.
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Fifthly, To promote freedom of conscience, to kindle
the sense of individual independence ; thereby sowing the
seeds of domestic, social, political and spiritaal liberty.

Sizthly, To communicate to the body of the people,
through the means of individual lives, a living and conquer-
ing moral energy, born of faith snd eurnest work, which
will impart strength and vigour to the exhausted moral
and spiritual nerves of the race, and will help them to be
morally and spiritually regenerated.

The vast importance of the above-mentioned six-fold
mission of the Brahmo Samij will be fully realized, when
we take into consideration all the erroneous notions of God
and piety that are prevalent in this country. As regards
the natare ot God, we find a group of incongruous concep~
tions, ranging between the subtle pantheiem of the Vedant,
on the one hand, and the grossest forms of idolatry or fetish-
worship on the other. There seem to be no clearly defined
lines distinguishing one of these from another. Drive an
intelligent idolater and he at once takes shelter under the
provalent ideas of pantheism. Similarly descend from the
philosophic to the practical, and youfind the subtle pantheist
settling down in eome form of idolatry. Thas is the nevessity
of a clear conception on this all-important subject avoided,
and the result is, that religion as an clevating influence on
individaal life is seldom felt or realized. Side by side with
these mistaken notions of God, there are mistaken notions of
piety as well. Religion to the quiet-loving, contemplative,
and sentimental Hindu, is a thing more pertaining to the
sentimental and imaginative side of his nature, than to the
practical. To be carried on the wings of imagination to a
subjective state of bliss, or to be steeped in the elysian joy
of a mystic conception, is his highest ideal. Give him a
"mystical idea or doctrine, tallying well with his sentimental
and imaginative propensities, and his mind will desperately
linger about it, as hovereth a butterfly around a flower. The

X
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‘indidations of this tendency ars to be found in the deification
‘of sentiment, in the shunning of active philanthropy, n the
depreciation of social reform, and in the udglect of purity
-and rectitade in private conduct. And in those cases where
‘it is not pure mysticiem, this religious spirit gemerally
-manifests itself in asceticiém or in idle and lifeless forms
and céremonies. Ih any case ib is religion conceived as &
‘thing apart from the ordinary life of mah. Ib is the
mission of the Sadharan Brahmo Sam4j, as has already been
stated to cheok both thess tendencies. The only care
of mysticism is earnest action or active philunthropy; and
the best antidote to asceticism or ritaalism is the sandtifica-
.tion of the relations of life, and these two the Sadharan
Brahmo Samij will follow as principles of action for the
.fntm‘e.
But in doing 8o, it will mainly depend upon its moral
and spirital life, as the chief resource, for it is life and net
theology, which ultimately saves a nation.

Then as to the mission of the Brahmo Sam4j as regards
the world at large, the notions of the members of the Sadba-
‘ran Brahmo Samaj are equally clear. It is to present to
the civilized world, a faith characterized by four remarkable
features ;—(1) First, its smmediacy—freedom from all doct-
rines of mediation or intercession ; (2) secondly, its sndeperi-
dencs or freedom from the fetters of infallible books or men ;
(8) thirdly, its catholicity—or its broad sympathy for all truth
wherever found, and its warm appreciation of the great
and good of every land,—(4) Fourthly, its spirituality, or
freedom from all external forms and ceremonies.

These four leading features form the chief glory of
theism as far a8 we have understood it. It will be seea
that almost none of the existing ocreeds, is altogether free
from one or other of the blemishes against which these
four features are & sort of protest. It is owing to these
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defects about their character,that they have failed to affect;
somplete liberation of the soul of msn; rather they have
often clogged the wheel of human progress, Now with
the advent of a new era in human thought, the widesy
cultivation of saience and the rapidly grawing intellectnal
interconrse of the races, there are quite other aspirations
kindled in the human breast, Rod comes to us now, more
than ever before, ag the Father of the whole Haman Family
—and we want e taberngcle, where we can all join, the
North and the South, the East and the West, in worshipping
Him as our common Father ; where we shall shake off the
sectarianism and narrowness of ages, and give and receivq
the good things we mutually possegs. This ig a grand ides,
towards the realization of which it is the mission of the
Brahmo Saméj to bend its endeavours.

With a view to carry out the above mentioned mission,
and also to promote their own gpiritual culture, the members
of this Samaj, have hrought into existenca, many instir
tutions of a spiritual charaoter. In the first place, they
have appointed s number of missionaries, who go ouf
visiting difforent parts of the country, strengthening the
faith of the provincial Samajes, scattered all over the land,
preaching the principles of theism far and wide, and
attracting new members to the Samaj, Besides visjting
the majority of the Bengal Samajes, which number apwardg
of 80, they have been preaching, the truths of Brabmoism,
duoring the last three years, in the Provinees of Assam,
Orissa, Behar, N. W. Provinges, Central Provinges, Punjab,
8cinde, Bombay, Guzerat, Madras, and Mysore, aoolleotwq
area covering sgveral thousand miles of land. The system

of appointing and sypporting thesy missionaries will be
moticed under the head of  Constitutional.”” The only factg
worthy of recard here, arve,—first, that the presept mis<
gionaries of the Sadharan Brahmo Samfj are four in num-
ber. Three of whom have po. other seculsr employ;gent‘
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and the other is a lay-missionary, who though still earning
his bread by his secalar work, does yet devote all his
extra time to preach and propagate the principles of
Brahmoism by various means. One of the three unsecular
missionaries is Pandit Bijay Krishna Goswami, whose
sincerity and love of truth have become proverbial in
the Brahmo Samaj; who joined the Brahmo Samaj}
with Mr. Sen, if not earlier, and was the first to respond
to the call for missionaries. He was one of the first,
if not the first, who discarded caste publicly. He zealounsly
served under the Adi Brahmo Samaj, as long as he
found that Samaj upholding what he considered proper
principles, but left it and led the army of the first seceders
along with Babu Keshub Chunder Sen, the moment he
found the Parent Samaj kicking at truth and retracing
its steps. Since the days of his connection with Mr.
Sen’s party he has made almost super-human exertions
in the canse of reform, till he has permanently injured his
health. He was the first to raise the standard of revelt
against the objectionable practices of some of his brother-
missionaries and fellow-religionists, noticed under the head
of the man-worship movement;—buthe was also the first,
soon afterwards, to return to Mr. Sen, when the cloud of sus-
picion that hung around him had been dispelled. He was also
one of the first who subsequently raised their voices against
the conduct of Mr. Sen in comnection with the marriage of
his danghter. He has since that time lent his valuable services
to the cause of the Sadharan Brahmo Samaj, and is helping
in building the Charch of God, as he once did materially
help Mr. Sen after the first schism. This man’s name has
become a house-hold word in the districts of Eastern Ben-
gal, and acts as a spell to awaken the drooping spirit of
many & Brahmo heart. Good taste, if not any other reason,
should have prevented me from speaking so highly of
one of my fellow-workers, and one belonging to my party ;
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bnt duty impels me to say these things in favor of & man,
who has done so much for our Church, and who for his
ignorance of English and his modest self-forgetfulness has
no chance of defending himself againss the strictures of the
Sunday Mirror, where he has been often represented during
the last three years, as a worthless person, & man of no con-
sequence and whose secession from Mr. Sen is not at all
significant. Alas, what a terrible injustice is this! So I
hope the indulgent reader will excase this little playing the
part of a member of a Mutual Admiration Society by me.

Secondly, they have opened a large Prayer Hall, in a
central part of the city of Calcutta, where upwards of 500
people weekly congregate for purposes of Divine worship.
The following was the declaration of our principles, read in
three languages, on the occasion of the consecration of this
Prayer Hall in January last.

“This day the 10th day of Magh 1287, acoording to the Bengali
era, and the 42nd of Jesnuary !881, according to the Christian era,
in the fifty-first year of the Brahmo Samaj, we dedicate this hall to
the worship of the one trne God. From this day its doors shall be
open to all classes of people without distinction of caste or social
position. Men or women, old or young, wise or ignorant, rich or
poor, all classes will meet here as bretbren to worship Him, who is
the author of our salvation. Excepting this most Holy Being no
crcated being, or thing shall be worshipped here; nor sball divine
honors be paid to any man, or woman as God, or eqnal to God, or
an incarnation of God, or as specially appointed by God. It shall
be ever borne in mind in this hall, that the great wmission of
‘Brabhmoism is to promote spiritnal freedom amongst men and to
enable them to establish direct re'ationship with God, and the
sermons, discourses and prayersof this place shall be so moulded
as to help that spirit. It shall ever be its aim and endeavour to
enable all who bhunger after righteousness to know God, who is life
of our life, and to worship him direct.

The catholicity of Brahmoism shall also be preserved here. No
book or man shall ever be acknowledged as infallible and the only
‘way to salvation; but nevertheless due respeot shall be paid to all

o
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scripturea and the good and graat of all ages and all countries. Iy
the sermons, discourses and prayers used in vhis ball, no acripture,
or sect or founder of a sect shail ever be ridicaled, reviled or spoken,
contemptuously. With due respect untrath shall be exposed and
truth vindicated. N: man or class of men shall be here regarded
a8 the elect or favourite of God and the rest of mankind as lost to
that favour. Any thing ocalonlated to compromise this catholio
spirit; shall paver be countenanced.

The spiritaality of our doctrine sha'l be carefully maintained.
Flowers, spices, burns offerings, candles, and other material socome
paniments of worship shall neyer be used, and care shqll be taken
to avoid every thing temding to reduce religion to mere parade
and lifeleas forms.

It shall be the object of all our preachings and discourses in
this place. to teach men and women, to love God, to seek piety, to
bate sin, to grow in devotion and spirituality, o promote purity
amongst men and women, to uproot all social evils, and to encour-
age virtuous deeds. Any thing that will directly or indirectly
encourage idolatry, engender superstition, rob spiritual freedom,
lower punacience, or corrapt morals, ahall never he countenanced.
May thig hall ever remain arefuge and resting place for all the weary
sojourners of this world. May the ginner find consolstion and hope
in this Hall; may the weak be strengthened and may all who hune
ger and thiret find food and drink for their sonls. With this hope
and prayer wa dedicate this Hall in the nawe of the one true God.
May He help and gnideus. Amen,”

Thirdly, they bave organiseda society for mutual spiri~
tual culture, which still passes by the name of the Sungat
Sahha, a name previounsly given by Maharshi D. N. Tagore
to @ soeiety established by the progressive Brahmos, as
already referred to, and which holds ite sittings once or
twice a week and discusses most important questions con.
nected with the lives and individual spiritual experiences of
the members, It partly resembles the clags-meetings of
the Methodists, and does very good seryice by keeping up
» spirit of earnest inquiry.into the spiritual needs of the gou! ;
~thongh it must be bere acknowledged that the value of thig
institution bas wot yet been a0 largely appreciated as onp

-
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‘oould wish for. As a general rule, only s limited number
of people atiend its meetings and carry on its proceedings
in » friepdly, conversational and informal manaer. ‘I'bis
Society has not been organised by the Execative Commit-
tee of the Sadharan Brahmo Samaj but is carried on by its
leading members. '

Fourthly, they have started one weekly English Jout-
nal, Brahmo Public opinion and one bi-monthly Bengali
Journal, the Tutwakaumudsi, for the dissemination of
their principles, and have also published a number of books
and tracts on such subjects as ¢ The Efficacy and Reason-
,ableness of Prayer.” ¢The Immortality of the Soul” .
“Caste.” “ Religion in domestic life.”” How to culti-
vate communion with God” &c.

Fifthly, they have organised s most useful institation
for the moral and epiritual education of the rising genera-
tioh of students; where discourses on religious, social, and
moral subjects are regularly delivered every Sunday morn-
ing. This Society called the “Students’ Weekly Service,”
was first organised by a number of prominent members of
the Samaj, in Calcutta, in 1879, Its plan of work is,~short
Divine Service with the delivery of' s disoourse on any
moral, social or religious subject. Many of these discourses
have been since published. Its meetings are generally
.attended by the grown-up students of our Colleges. It
commenced with 30 or 40 members, but God has blessed
the institution to increase its attraction and usefulness—and
the number of regular members now exceeds 150, besides a
laige number of visitors who have not enlisted themselves.

 Sixthly, they hold several other prayer-meetings dur-
ing the week, intended for the special spiritual culture of
different classes of the community., The Brahmo Ladies,
for instance, have a society of their own, which meets for
divine service every alternate Saturday; the Brahmo boys
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of our schools hold a weekly prayer-meeting, where moral
and spiritusl instruction suited to their age and capacity,
is given by the ministers and missionaries of the Samaj
who are every now and then invited to preside ; and a small
number of leading members also daily meet in a central
place, in the evening, to close the day after their hard
work with short prayer and hymn. All of these institutions
bave not been constitutionally organised by the Executive
Committee of the Samaj, but they are carried on by the
members and properly form parts of the spiritaal work of
the Sama;j.

Thaus is the spiritual work of the Sadharan Brahmo
Samaj under the guidance of Providence silently pro-
gressing. The progress up to this time achieved, is yet
far from being what it should be, or what its earnest well-
wishers should like to see; but these individual and collec-
tive efforts, as the candid reader will surely own, clearly
indicate an amount of earnest striving and spiritual thirst
that cannot fail to meet with Divine response. The spiritual
development of the Samaj is yet largely in the hands of
the future, and He, who takes care of the birds in the air
aund of the lilies in the field, who feeds ihe young ones of
the raven, and deals out the seasons with their manifold
provisions, who smiles propitiously over our lispings in
prayer and comes to the rescue of the child in his moments
of need—He, it is my solemn faith, will sarely bless these
carnest efforts. May we ouly be wortby of His blessings.

Constitutional.—The constitution of the Sadharan
Brahmo Samaj works by four popularly appointed means.
1st, a body of office-bearers, four in number; second,
an executive Committee annually consisting of 12 gentle-
men many of whom are men of long standing in the Brahmo
Samaj elected by the General Committee ;—third, a General
Committee consisting of forty annually elected members and
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a number of representatives returned by the Mofussil Sa-
majes, who meet every quarter and keep an active control
over the work of the Execative Committee ; fourth, the
general body of members who meet once every year and
oftener, if need there be, to receive the annual report, to
appoint the office-bearers and the General Committee to alter
or modify rules, and to discass such other questions as they
think necessary for the welfare of the body at large.” The
only facts worthy of mention in this connection are ; —firat,
that the present President of the Sadharan Brahmo Samaj,
is an esteemed old .Brahmo nearly 70 years in age. He
joined the Brahmo Samaj from the days of its foundation
by Rajah Ram Mohun Roy, and has ever since been con-
nected with the movement, and has all a long rendered emi-
- nent service to its cause, by the exemplary parity and rega~
larity of his private lifs, his active co-operation with every
work of reform, and his pecuniary and ether helps towards
the propagation of its views. The seé¢retary of our Samaj
is also a person long known and admired in the Brahmo
Samaj for his piety, and exemplaty goodness of character.
He also occapied a prominent position under Mr. Sen
before the last schism, It was he who started the first ver-
nacular monthly journal for females some fitteen or sixteen
years ago, which he is still conductiig snd which during
the period of its existence has helped in instilling soand
moral and religious principles in many female minds. Let
the reader also excuse this little enlogy bestowed on two
eminently worthy persons whom the present writer deeply
venerates;—for it is necessary for giving a proper idea of
the character of the movement.

~ The follewing rather important particulars are also
placed before the reader for his information.

The conditions of eligibility to membership. The
conditions of eligibility to membership of the Sadharat
Brahmo Samaj are four, First, the applicant for member-

%
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ship, must be above 18 years in age; (2) secondly, he must
agree to sign the covenant of the Samaj contsining the
four principles, mentioned before; (3) thirdly, his private
character must be pure and moral, for breach of morality in
private life makes a member liable to forfeiture of mem-
bership ; (4) fourthly, he must agree to pay at least 8 Annag
in the year towards carrying on the work of the Samaj.

Special Restrictions. None but anusthanic Brahmos s. e,
Brahmos who have entirely discarded idolatry and caste
in their private lives, can be office-bearers, ministers,
missionaries, or members of the Executive Committee of
the Samayj.

Relationship with other Samdjes.—The Sadharan Brah-
mo Samaj recognizes two modes of co-operation—(1)
Representation (2) Afliliation. In the first place any
Semaj willing to co-operate with the Sadharan Brahmo
Bamaj, may do so by the appointment of one of their num-
ber, as a representative ; who will be thereupon accepted as
a member of the General Committe of the Sadharan Brehmo
Samaj. Bat he must be himself a member of the Sadbaran
Brahmo Semaj. After his retarn as a representative the
quarterly draft report of the Executive Committee, and every
other matter fit for the information of members of the
General Committee will be sent to him as to other members
of the Committes, with a view to obtain through him the
views and suggestions of his Samij. Thus an aoctual
living correspondence is established between the different
membars of the spiritual body—a thing unknown before.
The representative Samajes are left entirely free as regards
their internal management, the Sadharan Brahmo Samaj
having nothing to do with it. The relationship with the
sffiliated Samajes is a little closer. Their claims on the
attention of the Sadharan Brahmo Samaj, and on the ser-
vices of its missionaries stand first, They also by the rules
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sre left free as regards their internal management, with
slight restrictions, as regards the appointment of ministers
&ec.

I think I should not omit to state here that the
relationships contemplated in the rules have not been
yet fully worked out, the attention of the Samej having
been occupied during the last three years of its existence,
with other more pressing questions.

The system of appointment and support of Missionarics
—A candidate for election as a missionary has first to
apply to the Executive Committee. The Committee if
it thinks necessary may ask him to submit to preparatory
training for a year or two. In that case he is placed
under another Committee called the Mission Committee,
who have the direct charge of training missionaries. This
Committee appoints books, organises lectures, holds exami-
nations and keeps an eye over the progress and conduct of
the candidate. If after one or two years, the candidate suc-
ceeds in obtaining a oertificate from the Mission Committee,
he isallowed to go out preaching to different places for one
year as a probationer. During this period as well as during
the period of tuition, the Executive Committee may, if i$
thinks fit, fix monthly or other allowances, for his mainten~
ance. After the expiration of the year of trial, if his preach~
ings and condact are found to be satisfactory, his name will
be published for two months, in the public journals of the
Samdj, as a candidate for election, with a view to give an
opportunity to individual members and Samajes, to bring
to the notice of the Committee, any serious objections they
might have against his ordination. After full time has been
given, and all complaints have been enquired into, the
missionary is elected and then & day is appointed when
special divine service is held, and he is duly ordained.

I should not also omit to tell the reader that the plan
sketched out inthe above account, is yet in a state of desige,

.
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for the first Missionaries of the Samaj being men of long-
standing reputation, no such process was felt necessary in
their case. The rules are intended for future candidates’;
one of whom is already undergoing training as s miasionary.
The missionaries of the Sadharau Brahmo Samfj}are
not paid according to salaries or according to their merits
or ability. If any of them stays in Calcutta, a member of
the Executive Committee is generally appointed by the
Committee, to form and submit an estimate of the probable
cost of maintaining his family in comfort in the metropolis.
The estimate ia formed after consultation with the wife
of the missionary. On receipt of this estimate, the
Erxecutive Committee fixes & monthly allowance to that
amount for the maintenance of his family, subject to
.occasional augmentation on account of disease, accident or
death. As a general rule, the actual superintendence of
themiagionary’s family, and of the education of his children
ia left in the hands of one or two members of the Executive
Committee, wha gladly undertake this brotherly duty ; for
the missionaries, as a general rule, are absent from the
head-quarters, during a greater portion of the year. In the
case where s misaionary settles down for a pretty long time
in some mofussil station, the Executive Committee by
letters appoints some one from amongst the local members,
to discharge the duties of a manager and superinten-
dent of his family, agreeing to make up the deficiency of
local contributions ;—the principle always kept in view
being to leave the missionary as far as possible unhampered
by cares and anxieties about the management of his family
expenses. In doing his duty, in choosing his sphere of
operations, in selecting his means, in regulating his visits,
the migsionary is left entirely free to follow his comscience
subject to & general supervigion of the Committee.
Praetical Work—Of the practical work of the
Sadharan Brahmo Samajsix things require to be mentioned.
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The first is the construction of the Prayer-Hall, the
opening ceremony of which has already been noticed. From
the day of our secession, very great difficulty was experi-
enced in finding out 8 hall sufficiently commodions to con-
taio the large numbers who flocked to our services. For
sometime the services were held atthe houses of private
gentlemen, who kindly placed their halls at our disposal
ou Sunday evenings. Efforts were within a short time
begun to collect funds for the constraction of a Prayer-
Hall; and Providence has blessed our efforts beyond expec-
tation. Several thousand Rupees were subscribed within a
few months and the foundation of the Hall was laid in
January 1879,—only eight months after the schism. Nearly
30,000 Rupees have been subscribed since that time, and
a large and commodions Hall has been constructed and
opened for public worship. The Hall is eituated in a central
part of the Town of Calcutta, and can accommodate,
between 1,000 to 1,200 people.

The second practical work in connection with the
Samaj, has been, the creation of a Library, where a large
number of religious, theological, historical and biographical
books have been collected for the benefit of the members, ia
Calcutta. It is also fit to notice here with gratitude, that
wany Cbristian friends, both in India and England, bave
liberally contributed, by presentation of books and other-
wise, towards the formation of this most useful institu-
tion. . Let it be known to these donors, that this library
is actually doing its useful work by promoting thoughtfal
and studious habits amongst the members of the Samsj.

The third thing under this head, is the organisation of
the Hita-sadhins Sabha—something like a Theistic Philan.
thropic Society. The members of this society, all earnest
memmnbers of the Sadharan Brahmo Samaj, have undertaken
various kinds of philanthropic work—such as promoting
the education and moral instruction of the working clgsses,
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raising of funds for aiding poor and indigent stadents &ec.
The progress msude by this organisation up to this
time is not much, becanse it is of recent origin, and has
not yet been able to attract many co-workers, but will in
the fature, be an important means of doing much useful
work. 'I'he members of this society have opened a night
school for working men. They regularly visit the houses of
many of the working-men and impart much intellectual
and moral instraction. They are also helping some poor
stodents.

Then comes the work of the members of the Sadha-
raa Brabmo Samaj amongst women. They have firmly -
grasped, asI have already,said, the principle, that the purity
and happiness of our social life, mainly depend on the
elevation and emancipation of woman. Being firmly per-
suaded of the truth of this principle, they have earnestly
bent their efforts in this direction. Chiefly through their
active support, a Boarding School for girls, in connection
with the Government girl school in Calcutta, has been
opened and is being maintained, where girls, most of whom
are the danghters of the members of the Sadharan Brabhmo
Samaj, are being trained up in all the higher branches of
literature and science, which form subjects of examination
uander the University. One of our girls successfully com-
peted with the boys, in the First Arts examination and is
studying for the B. A.; whilst some of them have
successfolly passed the Matriculation Examiuation, and
are preparing for the F. A. Not that their guardians
attach any special value to the University degrees, or to
the sort of education given in our colleges, but they think
that the fact of the girls winning these honors for a
pumber of yesrs, will give a great stimalas to the cause of
Female Education in Bengal.

Besides the above arrangements for the education of
our girlg there is « Ladies’ Association, organised with a




THE SADHARAN BRAHMO SAMAJ. 1

view to draw the ladies graduslly into eociety, and to
teach them to sympathise with topics of general and nae
tional interest. Evening parties and social gatherings are
frequently beld under the auspices of this Association,
where both the sexes freely meet,—a thing quite unknown
in the present state of Hindu Society,~—but the want of
which, I am strongly of opinion, is one of the principal
causes, if not the cause, of the wide-spread social impurity,
which has become a stigma on our national life. ‘

After this, the work of a party of junior members of
the Samaj requires a little notice. These young men have
opened a Sunday School in a central part of the City of
Calcutta, where they gather & number of children every
Sunday afternoon, and impart to them moral and religious
iustruction. They are also condacting a little weekly
journal in Benguli, for the religious instruction of the boys
of our schools.

The last thing that I shall mention in this connection
is the City College,—one of the first class educational insti-
tutions of Calcutta. It was started in the beginning of the
yeoar 1879, by Mr. A. M. Bose, lately the President of the
Sadbaran Brahmo Samaj, and a few other leading members.
It was formerly a higher class English school,but has within
the period of two years, risen into a College, for training up
boys for the higher examinations of the University. This
educational institution has served to keep together a number
of Brahmo teachers, all of whom are earnest members of the
Sadharan Brahmo Samaj and most of whom are zealouns co-~
workers in its canse. It also promises to give us a band of
earnest-minded young men, tramed up to habits of honesty
and piety. May Heaven bless our efforts.

Blessings—Let me finish this short account of our faith
and work by recounting some of the blossings the Sadbaram
Samaj har bestowed upon us. It has strengthened our love
of truth; it has created respect for principles; it has
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fostered a spirit of independence; it has taught us
to respect the opinions of others; it has strengthened
our sense of duty; it has tanght many men and women
to take active interest in the welfare of their Church; it has
opened a sphere of usefulness to a large number of men
and women in the commaunity ; it has brought the different
~ Oburches nearer to each other, by a process of uctive
correspondence ; it has successfully vindicated the purity
of Brahmoism ; and it has introduced a form of government
which will train up the members in governing the affairs
of their own Church. But what, I consider to be its chief
blessings are,—the type of piety it is silently developing,
—and the impetus it has given to the spirit of earnest
work. It hasincreased the number of practical Brahmos
who have come forward to wholly discard idolatry and
caste. May God yet bless its exertions in the future.

Appeal—In conclusion I have to appeal to our friends
of the New Dispensation, for treating us with greater for-
bearance, for giving up the cruel practice of calling us
¢ jnfidels,” ‘“sceptics” ‘‘rationalists’” and far worse names,
and for shunning the far more painful tactics of stabbing
us in the dark. Certainly the fault is not ours, if they find
themselves desertbd and forsaken, and feel their power
crumbling away; for that seems to be the inevitable fate,
which is sure to overtake all enemies of human freedom, in
these days of enlightenment and progress. Let them see
that they have embraced error and consequently are spurned
by truth. They know it well and let me confess it candidly,
we have as yet very little to attract people to our fold, if
then they find our cause prospering and gaining ground, it
is not because of any virtue or excellence in us, but owing
to the soundness of the principles we profess. In spite of
our many imperfections we must sucoceed, for ours is the
cause of human freedomn, the cause of India’s social and
moral regeneration, He who has permitted our feeble handa
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to hold aloft thebanner of His trath, will yet lead us through
all our imperfections, for we seek His glory and not man’s.
Be sure, neither your frowns nor the filth and dirt you
throw at us, will scare us away from the principles, upon
which we have fixed our eyes. We are determined to give
them a trial and stand by them, whence no voice of man
can make us swerve. 8o brethren it is a profitless task to
slander and revile and try to damage our canse. Why
should you be so nervous? If our cause is not of God, it
shall surely perish ; but, on the other hand if it is trath thad
inspires us and not malice, we stand like adamant. Be noé.
afraid ; if we are really soeptics and infidels as you repre~-
sent us to be, we cannot prevail against your cause ; for-it is
faith and not infidelity that will move the world. Give up
the cruel practice then, of slandering and insinuating ,~that
most disgraceful business of little minds. Come to the arena
of public discussion, mercilessly criticise our views, try to
prove the fallacy of our dootrines, we claim no divine infal.
libility and we shall hear and judge; but spare, Oh spare,
I beseech you in the name of the Common Father, whom
you still adore, those aruel wounds that are inflicted in the:
dark and that baffle the arts of healing for their very
vagueness. I also appeal to the general public, and speci-
ally to that section of the European public, in India, and
England, who take interest in the Brahmo Samaj move-
ment, to give us an impartial and fair hearing, and to bear
in mind that whoever talks loadest in the world’s quarrels,
is not necessarily the truest in his cause. We do not crave
their favour or patronage, but we demand simple justice.
Let them not practically illustrate the saying :—that the
world is always on the side of long-established and dashing
error. Let them judge us by our principles and then let
them wait to see what fruits they bear in fature. For faith
gives us the assurance, that in this Sadbaran Brahmo 8a-
mfj, God has once more rallied together the band of his

o .
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faithful servants, who will do the great battle of Indian
regeneration, in the future.

Nor canr I close this narrative without some words of
brotherly advice to the members of the Sidhiran Brahmo
Samaj. Brethren, we have not yet sufficiently learnt, the
two great primary lessons—(1) love God, and (2) love eack
other. Herein lies the root of all moral and spiritnal
progress for ourselves and our country. The more we live
these truths the greater will be our real usefulness to this
land. Shake off all ascetic and ritnalistic notions of piety,
which have unfortunately found acceptance with many
minds, seek that piety which will bring the sunshine of purity
and peace to our homes, the reign of truth, love and justice to-
society, and relief to the sufferings of those who are heavy~
laden with sin and misery in this world. Let us learn to treat:
the abuses of those who would call us rationalists, and .
sceptics on that account, with that indifference, with which
men of conviction always treat the opposition of error. Be
honest, be earnest, but above all be men ,—strong in.
intellect and character, and bent upon doing the right thing
in the right way. India needs just such a training. Of
mysticism and sentimentalism she has had enough. She
needs the muscle and nerve of true piety to make her a.
worthy and regenerate country. This piety the Brahmo.
Sam4j will give her. May God so bless our Prayers..

A Prayer.—I thank thee Oh Almighty God, that
thou hast enabled us to know trath, tojlove it with our heart
and to humbly try to follow it]in practice. I tbank thee
that in spite of our unworthiness and imperfections, thou
hast permitted us to try to do something for the furtherance
of thy cause. I thank thee O Father, that throngh thy ex-
ceeding mercy, the light of true faith is spreading over this
country and the hope of her final regeneration is enkindled,
in qur mind. Ithank thee that thou hast tanght us te.
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aspire after submission to thy will, to be thy useful and
faithful servants. May that spirit abide in us for ever.
May we ever seek thy glory, in whatever we do for thy
Church. Teach us humility, teach us humble reliance on
thee. Lead ns and our country, in the path of true piety,
—teach us that true worship, which brings the soul nearer
to thee, and graciously impart to us that life of righteousness:
which will give us purity in private conduct, sanctity in alk
the relations of life, and active energy for doing good to
thy children. Bless our wives and children that they max
know truth and follow thee. Bless every form of work we
have humbly undertaken. Lift O Lord! the weight from.
the lot of woman in India Enable thy daughters, O:
Father, to fulfil their destiny on Earth. Liberate them
from that ignorance and slavery, to which cruel custom has.
doomed them, and make us worthy of helping in this work.
May thy grace help us in all our struggles, and may thy
true Kingdom be established, in our hearts, in our families,
and in our land, Glory be to thee Almighty Lord, thg
’ mercy alone availeth.
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